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INTRODUCTION 


Since 1978,1 have been expressing the view at every occasion that the times of fajr and isha’ 
are calculated wrongly, and that it causes adversities. We have documented these mistakes to 
a great extent during our observations between 1988-1991, under the leadership of ‘The 
Presidency of Turkish Religious Affairs’ (Turkish Diyanet). Later, I have continued my 
research by making observations at every location I visited. 

As the Centre of Research on Religion and Nature of the Suleymaniye Foundation, we 
organized two visits in the second week of January, and the fourth week of June in 2011 to 
Tromso in Norway: the northernmost settlement (i.e. nearest to the North Pole), where we 
carried out observations. Hence we have discovered the Qur’anic injunctions that the night 
has no indicator, while the indicator of the daytime is not the Sun, but its duha. In addition, 
we have come to realize that in the summer, the times of prayers and of fasting could be 
calculated from the data of the poles as well as from the observations, and that the criteria of 
calculation are given in the Qur’an in detail. We have also derived the criteria for the 
determination of prayer times from the Qur’an and Sunnah, for the persons without access to 
a calendar or a watch. 

As would be discovered by reading the related verses, Allah has ordained the times and places 
of the Sunrays to immutable measures. The angles these rays make with the axis of the earth, 
the eastern horizon, the observer and the circle they travel on 360 degrees in a day, are 
extremely important in the determination of prayer times. 

The circle on which the sunrays travel, is continuously parallel to the axis of the earth at the 
poles and makes with it a zero degree angle. This angle is 90 degrees at the equator. 

The shade is extremely important in the calculation of prayer times. The angle that the sun 
makes with the observer at the Pole, is equal to the declination of the sun, or the angle made 
by the axis of the earth and the sunrays. 

The sum of the shade angles at the North or South Pole with that at the equator, is always 90 
degrees. When the shade lengthens at the pole, it shortens at the equator, and vice versa. 

When the sunrays are incident on the pole, the observation point is always illuminated. As we 
shall see later, the Qur’an has withdrawn the sun to be the indicator of day and night. 
Therefore it is a mundane reality to have nights with the presence of the sun and daytime in 
the absence of the sun. Although this situation only begins at the 66°33’ parallel and 
continues to be observed up to the pole, its effects can go down to the 45 degree parallel. It is 
for this reason that the 66°33 ’parallel should be named ‘the salat tropic’. 

What makes the calculation of prayer times difficult at the poles, is the fact that the great 
scholars had not been to the region or not spent any time there. Otherwise it would not have 
been difficult to understand the verses related to the ‘salat tropic’. Thus, the absolute necessity 
of the knowledge of shade lengths, the tilt angle of the earth, and the angle of incidence of the 
sunrays in the calculation of prayer times, would have been discovered. 

Had the subject been treated in unison with the Qur’an and the Sunnah, the parallel at the 
poles where sunrays make a 0 degree angle with the axis of the earth, would not be given the 
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value of 90 degrees, and the equator would not be assigned the 0 degree parallel where the 
sunrays make an angle of 90 degrees. These cause complexities in the calculation of prayer 
times. 

As the sunrays are continuously incident at 90 degrees at the equator, the duration of days and 
nights are nearly equal. In summer, the length of days and nights are also equal at the poles. 
The permanence of the duha and elimination of the night’s indicatorship, cannot be used as 
evidence for claiming one of them to be shorter or longer than the other. This equality 
continues along the salat tropic where the sun does not set. At other parallels, the angle of 
incidence of sunrays, determines the duration of daytime and nights. In the winter, the 
duration of daytime beyond the salat tropic, varies by the incidence of sunrays. 

Moreover, there are the twilight phenomena or calculation of the times of fajr and isha’ 
prayers. They are determined according to the incoming or disappearing sunrays in the 
observed horizon. Leaving the issue to be solved by the astronomers has tilted the balance. As 
astronomers make observations of the stars, astronomical twilight was calculated according to 
the rays arriving at the upper zone of the atmosphere. As we do not live in the upper zone of 
the atmosphere, this twilight has nothing to do with the calculation of the prayer times. It is 
because of this great mistake that the concepts of dawn and fajr-al kazib (false fajr), have 
disappeared, and the isha’ prayer has been shifted outside its own time. 

As far as we know, this study is the ‘first’ in this area. Through criticisms, I believe our 
mistakes will be pointed out and the subject will mature further. 
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PRAYER TIMES FROM THE EQUATOR TO THE POLES 


I. CONCEPTS 


A. THE SUN 

Sunrays are important for the calculation of prayer times. Allah Almighty ordains as follows: 

Ijjj s-L. . A-dJl Jib*- jJfc 


“It is He Who made the sun to be a source of light and the moon to be a reflector of 

light...” (Yunus/Jonah 10:5) 

Hence when making calculations, it is the lights of these two celestial bodies reaching us that 
are taken into account, and not the actual bodies. As we shall see later, Allah Almighty has 
removed the indicator of the night and made duha the indicator of the day. As a result, Allah 
has made it possible to have days without the sun and nights with the sun by removing the sun 
to be the indicator of the night or the day. Although explicitly described by the Qur’an, this 
point went unnoticed in the past, and it was not possible to calculate prayer times at the poles. 

1. Diya QUQ: 


It is the sunrays that are used to calculate the times of prayers. 

.QjJU-U XsAj p&h j* *&\ (>® f jd I AZy* JjUl p&tjf ji> 


“Say: “Have you ever considered [this]: If Allah had willed that there should always be 
night about you, without break, until the Day of Rising - is there any deity other than 
Allah that could bring you the light (diya)? Will you not, then, listen?” 

(Al-Qasas/ The Stories 28:71) 


2. Duha (^Jl): 


Duha are the sunrays that come out only during the daytime. Allah Almighty ordains as 
follows: 



“By the sun and its duha, and [by] the moon when it follows it, and [by] the day when it 
displays it, and [by] the night when it covers it.” (Ash-Shams/ The Sun 91:1-4) 

According to the Arabic grammar, the pronoun ‘it = may refer to either ‘the duha’ or ‘the 
sun’ in the following part of the verse: ‘U5u tit jQllty = (by) the day when it displays it’. In 
other words, the daytime may bring out the sun or just its duha. Therefore, in the poles during 
the daytime when the sun does not rise, only the duha of the sun can be seen. 

Exactly the same applies to the part: ‘[by] the night when it covers it = U14L tit JjSsty. The 
pronoun ‘it =t*’ may also refer to either ‘the duha’ or ‘the sun’. In other words, the night may 
wrap over the duha just as it wraps over the sun. In the Polar Regions, the sunny nights wrap 
over the duha. It is for this reason that duha is different from diya (the light). This we 
understand from the following verses: 
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“And when We said to the angels, “Prostrate to Adam,” and they prostrated, except 
Iblees; he refused. Then we said: ‘O Adam! Verily, this is an enemy to you and to your 
wife; so let him not get you both out of that garden, so that you are landed in misery. 
Therein you neither suffer from hunger, nor go naked. Nor suffer from thirst, nor from 

the sun’s duha.” (Ta-Ha 20:116-119) 

It is the shady areas in the garden that saved Sayyidina Adam from the duha. 
According to the following verse, duha is the cause of the temperature difference between the 
night and the day: 

•>sA v'j jiii ij 


“Nor is the shade equivalent of the heat.” (Al-Fatir/ The Initiator 35:21) 


The shade here also means ‘night’. According to the following verse, the night is the shady 
part of the earth: 


eliski p JLxI Jl l 'Aj>A p llS'li i\}> jJj Jkll Is JicS Jjbj ^J\ ') p\ 

• [ Jf 


“Have you not considered your Lord - how He extends the shadow, and if He 
commanded, He could have made it stationary? Then We made the sun for it an 
indication. Then We withdraw the shade unto us gradually. And He it is who made the 
night a covering for you and the sleep a repose and made the daytime for spreading 
across (the earth).” (Al-Furqan/ The Criterion 25:45-47) 

Extending of the shade means lengthening of the nights. The verse ‘And He it is who made 
the night a covering for you and the sleep a repose’, shows the night to be a shade that 
comforts and relaxes the man. Just like those wishing to sleep during the daytime look for a 
shade. 


The white nights are like shades providing protection from the effects of the sun. As the duha 
of the sun is absent during this time, people and animals are able to sleep comfortably. That is 
what is expected from the night. As evidenced (during our observations) in Tromso, we were 
not bothered by the sunrays filling our rooms and did not need to draw the curtains at night 
during the last week of June when the sun does not set. 

3. Noor(jAl') 

As 0 / A 


“It is He Who made the sun to be a source of light and the moon to be a reflector of 

light...” (Yunus/ Jonah 10:5) 


Noor is the reflected or derived light that does not bother man. Sunrays reflected from the 
moon is noor just like the light seen during the white nights. As the sunrays come percolating 
through the night, they do not prevent resting. 


OjjjSCb IjAifJj aJ jlfdlj JdJl J *>- y»j 
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“Of His mercy He has appointed for you night and daytime, for you to repose in and 
seek after His bounty, that maybe you will be thankful.” 

(Al-Qasas/ The Stories 28:73) 

UfsA (JjUl 


“...Who has made the night for a repose...” (Al-An’am/ The Cattle 6:96) 

4. Criterion of Time 

Just as Allah provides a criterion for everything. He has provided a criterion for the times and 
ordained as follows: 



“It is He Who made the sun to be a source of light and the moon to be a reflector of 
light, and He who measured out stages for it (the diya of the sun) 1 ; that you might know 
the count of years and the calculation.” (Yunus/ Jonah 10:5) 

The phrase ‘measured out’ (j^ 1 ') in the verse means laying down a criterion . Allah creates 
everything in accordance with measures it needs to conform. It is neither less nor in excess . 
Related verses are: 

IjJls ill! 4* 

** ✓ 

“Allah has set a measure (qadr) for all things.” (At-Talaq/ The Divorce 65:3) 


'This verse has been translated as the verb Zjlij, is taken to mean d jji. There are examples of such usage in Arabic language. 
dyi]l yijj j pL. djd» b oj-Aii j bl jj-ihj • ( j.ddlgd'] yib bp d jAij Jjbb oj-tsj :(140 / 2) bl ‘_ jI^p| 

[82 

The pronoun ‘ha «’, which means ‘its’ in the verse was taken to point at the moon but it is also possible to accept that it points 
at both the moon and the sun. There are also such expressions in the Qur’an. Below is a verse: 

0Jj bi d y!nJJ 

"Allah arid His Messenger are more worthy to be pleased by them. ” (At-Tawba/ The Repentance 9:62) 

The pronoun is singular as SjAy! in this verse instead of being dual as UpjAyl. 

j\ ijjb. 1 a ojAa _jl njjb. Aa-1 j fS jSi Aa- 1 ySd j- .4J1 J jd. ojAa j :(105 / 3) Jj jldl jl^pl j Aydl jI^j! — 1.A..ll 

There is great wisdom in this expression. Because, a messenger is a person who delivers someone’s message to someone else. 
Similarly, the Messenger of Allah (p.b.u.h.) carries Allah’s words to people. And therefore, the content of the Messenger is 
the content of Allah. 

It is also claimed that the pronoun points at ‘the noor’. 

bJ ‘uCibJl , j* a]\j sydl jAdl jjj dbl 'y> u Jlydl ^yJbj iJjlbJl b ffcs jyJl A! ~blp b| : (ojAl) . j jdaidl \■. wall j :(94 / 11) jjydlj 

ojjj ■ [39 j^All b^>-ydlb aIp Jjb. oljjAl yAJlJ :AA^ dji A bb tjAJl SA tyt jgA 

In our opinion, the pronoun ‘ha «’ which means ‘its’ points at the word diya .db. The translation of the verse is: “He has 
measured out manazil for diya”. Because, manazil means arrival places and times. What arrives cannot be the moon or the 
sun, but the diya coming from the sun. That diya arrives at the moon, too. Allah Almighty commands: 
b^^ydlb a Ip Lpld »U jjS ybdlj 

" And the moon,- We have measured out stages on it. Then it turns like the withered lower part of a date-stalk .” (Ya-Sin 
36:39) 

People see not the moon but ‘the noor’ of the ‘diya’ reflected from the sun. This meaning was not assigned to this sentence in 
any of the interpretations we studied. 

2 Jawhari, al-Sihah fi al-Lugha, Art.j-b 
3 A1-Mufradat, Art.j-b 
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jJ5" 

“We have created everything according to a measure.” (Al-Qamar/ The Moon 54:49) 

Ijj Jjjjo IjJlS 4)1 jlSj 

“Allah’s command is in a determined measure.” (Al-Ahzab/ The Allies 33:38) 


5. Mizan (equilibrium, balance)(u'Jw^') 


Mizan is derived from the root wezn = ujj and means ‘equilibrium’ or ‘balance’. Wezn 
means, to determine the measure of something. To equilibrate (muwazana) is also derived 
from the same root 4 . Allah Almighty ordains as follows: 




“Indeed, We sent Our Messengers with the clear signs, and We sent down with them the 
Book and the Balance so that people might uphold justice.” (Al-Hadid/ The Iron 57:25) 


O S 9 9 ' 9 9 fr" 9 


“And the sky, He raised it up, and set the Balance. So weigh with justice, and skimp not 
in the Balance.” (Ar-Rahman/ The Endlessly Beneficent 55:7-9) 

Allah Almighty has established balances for the night and the daytime, and created divisions 
within them. He identified every division via calculation, and determined the things to be 
done in each of them. Those calculating the times of prayers, should neither exceed nor 
reduce this balance. 


6. Manazil (JjtuJI) 


Manazil (JjUJi) is the plural of Manzil (stage) (J „Ji). The meaning of the verse ‘determined 

stages for it’ (Yunus/ Jonah 10:5) is: ‘Allah has fixed the arrival times and places of the 
sunrays with immutable rules. Hence manazil are the places and angles of incidence of the 
sunrays. These vary daily and annually. 

a. Daily Manazil 

The manazil of sunrays is completed on a 360 degree circle every day. Since the earth rotates 
from the west towards the east, we perceive as if the sun moves from the east towards the 
west. Divisions of day are determined in accordance with the manazil and the arrival angles of 
the sunrays. 

Outside the salat tropic, during the sun rise and the sun set, the angle that the sunrays make 
with the observer is 0°.When the sun reaches the zenith point, it is perpendicular to the 
meridian that is assumed to pass through that point. At this moment, the sunrays attain the 


4 Kitab al-Ayn, Mufradat, al-Sihah, Makayis al-Lugha. 
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highest angle of the day, and the shadows reach their lowest length. This is called zawal 
shadow ‘fay-zawal’ (JijjJi &). 

As the sun moves towards the west from the zenith, the time for dhuhr prayer begins. From 
this moment onwards, the sun continuously loses its angle and moves towards the western 
horizon. 

When the sun travels half way of the arch from the zenith to the western horizon, the time for 
asr prayer begins. At this instance, when we subtract the zawal length from the length of 
shadow, we find the real length of the object. For instance, if the zawal length of a one meter 
high object was 30 cm, it would become 130 cm at this point. 

The following explanations about prayer times can be understood more easily if the following 
figure is studied carefully: 



When the angle of sunrays becomes 0° with respect to the observer, its periphery is no longer 
visible and the sun sets. At this very instance, the time for maghrib starts, and those fasting, 
break their fast. In order to ascertain the setting of the sun behind a hill, it is necessary to look 
at the east. When a darkness appears in the east, the sun is considered set. 

When the sun goes -8,5° below the horizon, the time for isha’ begins. 

When the sun goes -17° below the horizon, the time for isha’ ends, and the longest part of the 
night called ‘ghasak al-layl’ or the middle of the night, begins. It may also be called half of 
the night (nifs al-layl). This is a time for sleeping, relaxation and offering tahajjud prayers. 
The time of sahar, is included in this period. 

The sahar time starts as the sun approaches the eastern horizon at -17°. The illumination that 
can be detected above the horizon, starts moving downwards and wraps the horizon. This 
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illumination is misleading, and therefore, it is called the false fajr (fajr al-kazib). Those fasting 
eat their meals during this time. 

When the sun’s angle becomes -8,5°, the true fajr begins. The time for fajr prayer starts and 
restrictions concerning fasting, begin. When the sun goes above 0° in the eastern horizon, the 
sun rises, and the time for fajr prayer ends. When rising and setting are in question, it is the 
outer edge of the sun and not its centre that is taken into account. 

Along the salat tropic, during the days that the sun does not set, the dhuhr and asr prayer times 
are calculated on the same principles. Since the North and South poles are points, there are no 
east or west directions. In the parallels below them, the east and west points are calculated 
according to the east and the west points established on 21 st of March and on 23 rd of 
September. 

At the poles, manazil of the sunrays are continuously parallel to the axis of the earth and make 
an angle of 0 degrees with it. This angle is 90 degrees at the equator. Therefore, in terms of 
the calculation of prayer times, contrary to prevalent approach, it is more appropriate to assign 
0 degrees to the parallel at the poles, and assign 90 degrees to that at the equator, and make 
the calculation from poles towards the equator. 

When we look at the declination of the sun, i.e., the angle it makes with the axis of the earth, 
the necessity of starting the calculation from the poles, becomes obvious. That is, because the 
angle the sun makes with the observer, is equal to declination. This angle affects all shades. 

If the pole is taken to be the 0 degree parallel and the equator the 90 degree parallel, the angle 
of the shade created by the sun as it crosses the meridian, is found by adding the angle formed 
at the pole to the value of the parallel. For instance, if the sun shade angle is 23° 27’ at the 
pole, at the 10 degree parallel, this angle will become 33° 27’; and 53° 27’ at the 30° parallel; 
83° 27’ at the 60° parallel. These calculations are made by taking the Pole as the zero parallel. 
If calculation is made by taking the equator as the zero degree parallel, the calculation must be 
made in the reverse order. 

This angle cannot exceed ninety degrees. If the sum of the angle and the value of the meridian 
exceed ninety degrees, the part that exceeds ninety will be subtracted from ninety. Because, 
there is a rule derived from the Qur’an: if something transgresses its boundaries, it will 
transform into its opposite. 

For instance if the sun shade angle at the poles is 15°, the shade angle at 80 degree parallel 
will be 85°. The sum of 15 and 80 is 95. First we subtract the excess over 90 degrees of 5° 
remainder being 90°. In order for the transgressing amount to transform into its opposite, 
another 5° will be subtracted to obtain 85°. This is the outcome of rule of the creator of the 
shade. Due to this rule, the sum of the angles of shades at the Poles and at the Equator will 
always be 90 degrees. When it lengthens at the poles, it shortens at the equator and vice versa. 

As the shade is extremely important in the calculation of the prayer times, the necessity of 
beginning the calculations from the poles becomes prominent once more. 
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There is also the angle that sun’s circle make with the eastern and western horizons; these 
angles attain their maximum value when the sun is right above the meridian. All this is related 
to sun’s daily manazil. 

b. Annual Manazil 

The angle of incidence of sunrays at a point not only changes during the day but also during 
the year. For instance in June and July, it is summer in the northern hemisphere. During these 
months, the angle of incidence of sunrays in the northern hemisphere is higher. Same thing 
happens in the months of December and January in the southern hemisphere. These cause 
variations in the duration of the daytime. 

When the sunrays are incident on the pole, the observation point is continuously illuminated. 
Since the Qur’an has eliminated the indicator of the daytime and removed the sun as the 
indicator of the daytime, it is necessary to have nights in the presence of the sun and daytime 
in the absence of the sun. Since this is only observed beginning slightly below the 66° 33’ 
parallel up to the poles, it has become imperative to call this parallel the ‘salat tropic’. 

On the equator, the angle of incidence of sunrays, are always nearly perpendicular, and the 
length of daytime is nearly equal to night. Duration of daytime and night are also equal in the 
poles during the summer. There is no evidence to consider one being longer than the other. 
This equality continues along the salat tropic where the sun does not set. At other parallels, 
the angle of incidence of the sunrays, affects the durations of daytime and night. In the winter, 
along the salat tropic, duration of the daytime varies by the angles of incidence of the 
reflected rays from the sun. 

7. Calculation 

Calculation, = al-hisab or uW-^' husban 5 ) means to use the numbers; to carry a known 

criterion to the unknown 6 . The calculation of prayer times is to apply the measures identified 
from the movement of the sun, to the unknown which cannot be derived from the sun’s 
movement. 


B. ROTATION OF THE EARTH AROUND ITS AXIS 


The evidence of the rotation of the earth around its axis, is the shades which are main 
indicators of the calculation of prayer times. Shades move towards the west in the morning; 
towards the south or the north at noon depending on the position of the sun, and towards the 
east in the evening. Allah Almighty ordains as follows: 


ohJLks- USTj* aIaAJ jjj Ji&ll JU iJisST ilijj ji jiJ’i 
Ijj-U jlfdl jA) • 


“Have you not considered your Lord - how He extends the shadow, and if He 
commanded, He could have made it stationary? Then We made the sun for it an 


Al-Sihah Art.._>- s- , V.i 

6 A1-Mufradat, Art. ^_>■ aAp wCL*jj iaILo ijl jS- 1 dll 
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indication. Then We withdraw the shade unto us gradually. And He it is Who made the 
night a covering for you and the sleep a repose and made the daytime for spreading 
across (the earth).” (Al-Furqan/ The Criterion 25:45-47) 

The shade is moved by the sun. In order that the sun appears rising from the east and setting 
from the west, the earth must rotate from the west to the east. Otherwise the shades would 
have been stationary. As a result, one part of the earth would always remain dark and the 
other part would always be illuminated. 


C. THE OSCILLATION OL THE EARTH LIKE A CRADLE AND THE TILT OF 
ITS AXIS 


Allah Almighty informs us that He has made the earth like a cradle. Related verses are as 
follows: 


¥> * 


old "ja U»-ljjl aj fUJLlI JjjtJ 






“He Who appointed the earth to be a cradle for you, and therein threaded roads for you, 
and sent down water out of heaven, and therewith have We produced pairs of plants 
each separate from the others.” (Ta-Ha 20:53) 


Ifci ^ jSil t^iJI 


“He Who appointed the earth to be a cradle for you, and appointed ways for you 
therein, that you may reach your aim.” (Az-Zukhruf/ Gold Adornments 43:10) 

For the earth to be a cradle, it should rock both ways. Depending on the position of the tilt, 
while one part of the equator faces the sun, the opposite stays away from the sun. It is for this 
reason that the sunrays become almost perpendicular to the northern hemisphere at certain 
times of the year, and to the southern hemisphere at other times. 


In accordance with the following verse, there are two easts and two wests : 


Qlj35u liSoj j-NT (jU . Jl tA>jj jJLiJI 


i , 


“(He is) Lord of the two easts and Lord of the two wests. Then which of the favors of 
your Lord will you deny?” (Ar-Rahman/ The Endlessly Beneficent 55:17-18) 


The first thing that comes to mind is the to and fro movement of the sun on an arch. However, 
as the Qur’anic verses explain one another, it would be appropriate to understand the above 
verse in conjunction with the following verses: 



“No! I swear by the Lord of the Easts and Wests, We certainly set measures. 7 ” 


(Al-Ma’arij/ The Elevators 70:40) 


7 This is a phrase peculiar to Arabic language; the One Who takes the oath and defines the measure is Allah. 
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The easts and the wests are plural. In Arabic, plural form denotes three and more. When we 
consider the two verses together, it becomes obvious that the rising and setting points of sun 
are multiples of two. In other words, the sun rises and sets on the same point twice per year 
along the eastern and western horizons. This necessitates the earth to move like a cradle, 
rocking to one side on one occasion and rocking to the other side on the other occasion, and to 
be perpendicular twice a year. 

Observations show that in reality the sun rises and sets on different points on an arch 
extending along the horizon every day. It rises and sets twice at the end point and starts its 
return journey; these points are called ‘days of reversal/solstices’. It then rises and sets at the 
same points hence rising and setting twice at the same point in a year. 

In the northern hemisphere, the shades that constantly lengthen after March 21 st begin to 
shorten after June 21. Exactly the opposite takes place in the southern hemisphere. 



East 

o 

Angles of incidence of sunrays and the length of the shades 


/ \ 


f 



A 


The earth is like a cradle 



The earth rocks to two sides like a cradle 


The pole on the tilted side of the earth is under sunlight during day and night, while the other 
pole receives the reflection of the illumination of the sun. These are the regions falling within 
the salat tropic. 


D. THE NIGHT AND THE DAYTIME 


8 This diagram is taken from the following website and edited: http://www.safrancicegi.com/wp- 
content/2008/04/image00840.gif 
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The part of the earth facing the sun, is illuminated whereas the other side is in the shade. The 
part facing the sun has daytime, while there is night on the other side. However, this is not 
always the case. That is, because the night, the daytime, the sun and the moon are independent 
beings with different orbits. Allah Almighty ordains as follows: 


(J^ iJlj J*J 


“And it is He Who created the night and the daytime and the sun and the moon; all in 
an orbit are swimming.” (Al-Anbiya/ The Prophets 21:33) 


V . (1) il (Jjlii elj jJS JjjiJI J (_£ 

h 1 ji^Ui jili JA)I Vj >si3is'jJi; j! i«J ^ 


“And the sun runs its course in the way reserved for it. That is the measure set by The 
Exalted In Might, The All-Knowing. And the moon,- We have measured out stages on 
it. Then it turns like the withered lower part of a date-stalk. The sun cannot catch up the 
moon, nor can the night outstrip the daytime: Each swims along in (its own) orbit.” 

(Ya-Sin 36:38-40) 


Night and daytime are like intersecting rings; in one part of the day, the daytime is dominant 
and it outstrips the night; in the other, the night dominates and outstrips the daytime. They 
continuously interchange places. 




“...He covers the daytime with the night chasing it continuously,” 

(Al-A’raf/ The Elevated Place 7:54) 

The fact that these entities being independent from the sun, shows that there could be nights 
with the sun as well as daytime without the sun. They are like the moon. The moon receives 
its light from the sun, but is not dependent on the sun. The darkness or illumination of the 
night and the daytime are due to sun but they are not dependent on the sun. 

Si4JJ3 


“He alternates the night and the daytime. Verily in these things is an instructive example 
for those who have vision!” (An-Noor/ The Light 24:44) 



Night wrapping over the daytime Daytime wrapping over the night 
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/ / / / / ^ 

jUaJI j^l ji Nl J4-V <^>o 

✓ s'*' 


“He created the heavens and earth as real beings. He wraps the night over the daytime 
and wraps the daytime over the night. He has subjected the sun and the moon to His 
command. Each one follows a course for a time appointed. Unquestionably, He is The 
Exalted in Might, The Forgiver.” (Az-Zumar/ The Companies 39:5) 

The verse ‘Each one follows a course for a time appointed.’, shows that the night, the 
daytime, the sun and the moon complete their orbits within a certain time frame. That means 
there is no place where night and daytime do not exist. We shall come back to this subject 
later. 


1. Indicator of the Night 

Traditionally the indicator of the daytime is the sun, and the indicator of the night is darkness. 
All definitions are made accordingly, but they are incorrect. Allah Almighty ordains as 
follows: 


j . *-£jj {J* jlfJISjT J 2 JJI «fc>T 1 

' / ^ z' 

+0A> sbJL^ai ^JSj < ““ J 


9 

“And We have made the night and the daytime two ayat’s (signs), and We eliminated the sign 
of the night, while We have made the sign of the daytime being illuminating; that you may seek 
bounty from your Lord, and that you may know the count of the years and the calculation: all 
things have We explained in detail.” (Al-Isra/ The Night Journey 17:12) 

Ayat (VA), means clear sign 10 . Sign is the indicator of something. ‘We have made the night 
and the daytime two signs’ shows that each is an indicator; thus without the daytime and the 
night, the day would not be complete. As a corollary, at the poles too, the daytime and the 
night are repeated everyday. 


9 The word which means ‘eliminate’ in the verse is mahw (_^Jl). = The wind has eliminated the cloud” 

(Makayis al-Lugha). This word is used in the following verse, too: 

is y>-i jso .‘_y o-upj j .lL l. kui 

“For every term is a decree (a record). Allah eliminates or establishes it according to His regulations and with Him is the 
Mother of the Book. ” (Ar-Ra’ad/ The Thunder 13:38-39) The cloud dragged by the wind goes somewhere else. The 
eliminated record is not anymore in the book but information about it is always borne in mind. Similarly, the eliminated 
indicator of the night does not disappear; it is only withdrawn from being an indicator. 

10 Esfahani, Ragib, (d. 425 H.), Mufradat Art. J\ (thk: Safwan Adnan Dawoodi), Damascus and Beirut, 1412/1992. 

As we have said ayat (iAl), means sign. Sign is the symbol, token or signal that indicates the existence of something. 

In one verse it is decreed: 

cjU 

And marks; and by the stars (men) guide themselves. (An-Nahl 16/16) 

The marks here are signposts. When a person sees these signs he/she understands that he/she is in the right path. 

Qur’anic verses are signposts that show the right. The miracles of the prophets are also called ayat because they are the signs 
of the prophethood of that person. 
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Mubsir (j^«) is the word we translate as ‘illuminating’. It is derived from the root ‘basar’ 
(o«j), which means ‘seeing with the eye’. Mubsir (means ‘the one who makes you see’. 
For ‘mubsir’ to be an indicator of the daytime, the environment should be illuminated enough 
to be visible to the eye, and to allow comprehension. Therefore, the daytime does not start 
with the illumination of the twilight zone. When the twilight zone is illuminated, surroundings 
are still dark. 

The elimination of the indicator of the night and ‘being illuminating’ becoming the indicator 
of the daytime, changes all definitions. Since the sun is not the indicator of the daytime and 
darkness is not the indicator of the night, some daytime could be without the sun and some 
nights could be with the sun. This only occurs along the salat tropic. 

Outside the salat tropic the daytime starts with the sunrise, because” mubsir (= the indication 
of being illuminating) begins at this very moment. In the salat tropic, where the sun does not 
rise or rises and sets after a short period, the daytime starts when the illumination from the 
east, reaches the western horizon. 

Since darkness is considered to be the indicator of the night in the regions where ulama lived 
in the past, the meaning of the above verse was not understood and interpretations were made 
inconsistent with the text of the verse. The great scholar of interpretation (exegesis) 
Zamakhshari, offers the following three interpretations: 

The first interpretation: 

“The noun phrases ‘the sign of the night’ and ‘the sign of the daytime’, are like the number 
qualifying the qualified (e.g. ‘two nights ’). It means ‘We have eliminated the night which was 
an ayat and made the daytime, which is also an ayat, illuminating. 

In our opinion this interpretation does not reflect the text of the verse. Allah has eliminated 
not the night, but the indicator of the night. If He had eliminated the night, there would be 
night no more. 

Zamakhshari’s second interpretation is as follows: 

“We have made the two things that illuminate the daytime and the night, namely the sun and 
the moon, two ayats. Then we have eliminated the ayat of the night by de-illuminating and 
making it dark. Just as we cannot see the things removed from a signboard, nothing can be 
seen clearly at night. ” 

In our opinion this interpretation is also wrong. By saying: “ ...And We have made the night 
and the daytime two signs ”, Allah informs us that these two are indicators in their own right. 
Whereas Zamakhshari gives the meaning: “we made the sun and the moon, the two things that 
illuminate the night and the daytime”, thus he removes night and daytime as indicators, and 
replaces them with the sun and the moon. Despite the fact that Allah says He has eliminated 
the sign of the night and made the sign of the daytime being enlightening, Az-Zamakhshari 
says that the moon has been de-illuminated and made dark. If the moon were to be the 
indicator of the night, the night would begin by the moon rise and end by the moon set. This is 
not the case. On the other hand, the moon could not have been de-illuminated and made dark. 
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Because Allah ordains: placed the moon in the heavens as a reflector of light and the 

sun as a source of light.” (Nuh/ Noah 71:16) 

We may not see the things removed from a signboard, but there are traces of light at night all 
over the world. Even though not clear, there always exists an image. De-illuminated night has 
been defined as follows: 

the state of the ones who conceal is like the depths of darkness in a wavy sea, 
overwhelmed with billow topped by billow, topped by cloud. Darkness, one above 
another. If a man stretches out his hands, he can hardly see it! And for whom Allah has 
not granted light, there is no light.” (An-Noor/ The Light 24:40) 

Al-Zamakhshari’s third and final interpretation is as follows: 

“It could mean ‘we have eliminated the moon which was the sign of the night’. Since Allah 
has not created a light for the moon as He had for the sun, the entities cannot clearly be seen 
in its light 11 . ” 

This interpretation, too, is unacceptable. If the indicator of the night were the moon, and the 
moon was eliminated, we could not be speaking of the moon. As Allah has not created for the 
moon a light like He has for the sun, we cannot speak of elimination of its light. Something 
that does not exist, cannot be eliminated. 

Ibn Kathir, one of the tafsir ulama (scholar of exegesis), had made the following interpretation 
on the matter: 

“Allah has created a sign for the night: an indicator that is associated with it. The indicator is 
the visibility of the darkness and the moon. He has created an indicator for the daytime which 
is illumination and the rise of the sun which is the source of that light. In order that they are 
differentiated, He made their lights different . ” 

This interpretation cannot be accepted either, for the verse does not talk of the differentiation 
of the indicator of the night but its elimination. 

Interpretations of Elmalili Hamdi Yazir can be summarized as follows: 

“If we were to call darkness the indicator of the night, by its elimination, the night would 
have become like daytime. Therefore it is more appropriate to consider moon as the indicator 
of the night. So, the moon was previously like the sun; both illuminating and heating. Allah 
had extinguished it and the moon, as we now know, came into being '. ” 


u Mahmud b. Arnr b. Ahmad az-Zamakhshari (d. 538 h.), al-Kashshaaf, Beirut 1407 h. v. II, p. 652. 

AjNI U I iJjJl ‘liL/ilS' ^ 0 il ^5 00 j 1 JJJl O' iljJ O' • 

9- j4 jI lj Ajjj jLgjJlj J-JJl (_£ j*j iiljj O' -ojl^Jl ^Jl 

^ ^ y**"**^ J' -OLlwjj zJj Ij./?.* jl^Jl 0 Ln1*«j 'y 004~o N l a 

• • •‘U-o 4 jJ)j l^J 

12 Ismail b. Omar b. Qatheer el-Qureishy (d. 744 h.), Tafseer Al-Qur’an al-azeem, (Tahkik Sami b. Muhammad Salamah) 
DaruTaibah, 1999/1420, v. V, p. 5. 

13 Elmalili Muhammad Hamdi YAZIR, Hak Dini Kur’an Dili, Istanbul 1936, v. IV, p. 3169-3170. 
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This interpretation is also unacceptable. How come we claim that there is an indicator of the 
night and that it is the moon when Allah Almighty says “We have eliminated the sign (ayat) 
of the night”. If the moon were to be the indicator of the night, it would have to rise by the 
night and set by the night. The sentence starting with ‘So, the moon was previously...’ does 
not have the slightest relation to the verse. 


Another verse related to night is as follows: 

UUw? l jhl.tlapfj 


“(Allah from the heavens) took away the indicator of the night and extracted its duha.” 

(An-Nazi’at/ Those Who Pull Out 79:29) 


Duha was explained above. 

Ghatash = the root of the word aghtasha = i which we have translated as ‘made it 

without the sign’, means dazzling. Everything in front of an eye subjected to dazzling, is 
blurred, nothing appears in clarity. Ghatash, also given the meaning of sadaf (dilLlI), i s a 
mixture of darkness and illumination. Mafazat-un ghatsha = » ■ jtL»; is the name given to a 

desert where all the signs pertaining to directions of pathways are lost, and muteghatish 
oLLUAJl is the name given to a person pretending not to see an entity 14 . All these show that the 
root ghatash= means ‘uncertainty’. Uncertainty pertaining to the night means that it has 
been made without a sign hence without an indicator. 

In the tafsir and translations aghtasha =<jSiac.l has been given the meaning ‘darkened’. This is 
not a meaning given in the dictionaries, but a meaning given out of necessity. At night, the 
surroundings become uncertain; but according to the verse, what is made uncertain is not the 
surroundings but the night itself. Therefore, the meaning becomes: ‘(Allah) has made the 
night of the heavens uncertain... ’. To make it uncertain means to make it without an indicator. 
Hence, it is necessary to translate the verse: ‘(Allah) has made the night of the heavens 
without a sign’. 


The following verse could be given as an evidence of the night to be dark: 


ty jciii $ % 


“And a sign for them is the night: We withdraw therefrom the daytime, and behold they 

are plunged in darkness,” (Ya-Sin 36:37) 

‘...Plunged in darkness’ is the translation of, ^ liU The word (mudhlimoon) 

could mean ‘they will enter into darkness’ as well as ‘they will enter into a glittering air’. In 
Arabic, the word ‘adhlama’ (^') has two opposing meanings; one is the dominance of the 
darkness 15 , and the other is glitter. For instance, the water dripping out from the teeth is called 
dhalm = due to its purity of color. The same word is used to describe the purity and 
extreme glitter of the teeth. 

Like in: 


14 Ibn Manzoor. Jamaluddin Muhammad b. Muqrim (630-711). Lisan al-Arab, Art ytk* Beirut trs. 
15 .Sj-il : JJJl Ail Lisan Al-arab. 
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/ * s 

^ * ■<>» J ' 'M <4* j 

When (my sweetheart) laughs she makes her glittering rear teeth visible. 16 
When the front teeth glitter, ^ is used. 17 

Since in our region, the nights are dark, the word ^ was taken to mean plunging of the 
darkness and the second meaning was never recalled. 


2. Indicator of the Daytime 


As Allah Almighty had said ‘we have made the sign of the daytime being illuminating 
(mubsira)’, a prerequisite for the daytime is, to be illuminating the surroundings. The 
illuminator is the daytime and not the sun. Allah Almighty ordains as follows: 




“He is the One who made you the night that you may rest therein, and has made the 
daytime illuminating. Verily in this are signs for those who listen.” (Yunus/ Jonah 10:67) 

The thing that illuminates being the daytime itself and not the sun, renders the sun no longer 
the indicator of the daytime, and proves that there can exist daytime without the sun. 
Evidently, in Arabic, daytime is called ‘nahar’ (jA^) and defined as the time that illumination 
spreads 18 . 

At Tromso, one of the northernmost settlements of the world, during the daytime that the sun 
did not rise, the surroundings were illuminated by the sunrays coming from the sun, and the 
daytime was formed. 



Tromso 12 December 2011, Tromso 12 December 2011, Ayvalik, Turkey 21 July 2011, 
the sun is 0,5 degrees below foe sun [ s j degrees below the sun is 4.3 degrees above 


the horizon fo e horizon the horizon 


i 6 A1- Ayn Art.(Jit 

17 Zabidi, Muhammad Murtada, Taj al-Arus, Art.Ji Egypt 1306/1889. 

ij sa-i j* c JJ5JI suns' 1 (S/bd) lij: jili A 

lx Mufradat, Art. _^J| 

f.yjs. J| jAjA CJjJl IjLgjJlj 
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It was li ke a cloudy winter daytime on 12 January 2011 at Tromso where the sun did not rise. 
Verses related to the subject are as follows: 

(1)jlajjj ob*)/ ‘4US (_5? <1)J. Ijv?;* bJl*4- Ut Ijjj jjJl 


“See they not that We have made the night for them to rest in and the daytime to give 
them light? Verily in this are signs for a people who believe!” (An-Naml/ The Ant 27:86) 


V jSt 1^3 Jp Jjd jiJ fa 014J jdll ^ & 

0 J: ^; 


“It is Allah who made for you the night that you may rest therein and the daytime light 
giving. Indeed, Allah is full of bounty to the people, but most of the people are not 
grateful.” (Al-Mu'min/ The Believer 40:61) 

Following photos were taken on a daytime when the sun never rose, during the second week 
of January 2011, in the Norwegian city Tromso: 



Daytime (sun-5°) Noon (Sun-0,5°) Asr (sun -1,75°) Maghrib (Sun-7°) Isha’ (Sun -9°) 


3. Customary Daytime (Nahar Urfi) 

In the Arabic language, the daytime is the time between the sunrise and sunset 19 . This is 
called customary daytime; the word nahar (i.e. daytime) also has the same meaning. Allah 
Almighty ordains as follows: 




“And We sent every messenger in the language of his people to state clearly for them.” 

(Ibrahim/ Abraham 14:4) 

4. Daytime Defined by the Sharia (Nahar Shar’i) 

This is the time from the true fajr to sunset . Fasting is performed during this period. Since 
during the twilight only the horizon is visible and not the surroundings, this definition of 
daytime is not correct. The concepts created without evidence, become obstacles to the correct 
understanding. Such a concept cannot be accepted. 


19 Mufradat, Art.^Jl 

20 Muhammad b. Mahmood Al-Beberti, d. 786 h. date and place not given, v. Ill, p. 280. 
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True fajr at Siileymaniye, Istanbul 


E. DIVISIONS OF THE NIGHT AND THE DAYTIME 


Daytime and the night, each are divided into three divisions. In the longest parts of each, there 
are no obligatory prayers. Morning, beginning by the rising of the sun and ending when it 
reaches the zenith, is the first and the longest section of the daytime; the second is the (noon) 
dhuhr, beginning with the movement of the sun towards the west from its zenith and, the third 
is the time of asr. The daytime ends with the sunset. Concerning the daytime, there are two 
verses in the Qur’an. The first defines the times of the obligatory prayers. Allah Almighty 
ordains as follows: 

jlfdl #%&Jl jjitj... 


“And keep up prayer in the two divisions of the daytime.,..” (Hud 11:114) 

In Arabic ‘taraf = means division. 21 The two divisions of the daytime that 

were ordained for prayer are ‘dhuhr’ and ‘asr’. As the verse begins with a command 

“ oliLall ^ilj = keep up prayer”, it is obligatory to establish prayers in these two sections. The 
details for these divisions will be given below. 


Following verse also points to the third division of the daytime. 

dJLLiJ jlgJl \j 


“...exalt (Allah) at the divisions of the daytime, that you may be pleased.” (Ta-Ha 20:130) 

The word ‘atraf = ‘-iljLl’ which we have translated as ‘divisions’, is the plural of ‘taraf = 
'-s>A. In Arabic, plural form points at three or more entities. This verse therefore incorporates 
the morning, the first division of the daytime, among the times of worshipping. However as it 
begins with the command = praise” and does not include an explicit command ‘to pray’, 
it is not obligatory to offer prayers in this division. Abu Hurairah was reported to have said: 

“My friend Muhammad (p.b.u.h.) has bequeathed me three things: Fasting three days per 
month, to offer two rakas of duha (midmorning) prayer and to pray witr before going to 
bed 22 


’’Lisan Al-Arab, i Ja Art. 

ciLjisl itfjUaJl j ^>-1jJl 

“Bukhari, Tahajjud 35; Muslim, Musafereen 85 - (721) 

• ((Jijl jl yj\ jlj Jl c j%. ^Lwaj)) 4l)l 'Jli <_^l ^ 
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1. Divisions of the Night 

There are three divisions of the night. The first division is the evening; this is the time for the 
maghrib and isha’ prayers. The second and the longest section is the midnight, which is the 
time for sleep, relaxation, tahajjud prayers and eating meals (suhoor in Ramadan), while the 
third is from the true twilight to sunrise which is the time for fajr prayers. Qur’an uses the 
term JjP = sulus’ul-layl or one third of the night for each division. 

Divisions of the Night 



Maghrib Maghrib Isha’ Midnight or Half of the Night Sahar Fajr Fajr 


Our Nabiy used to give Qur’anic training every evening in Makkah teaching people the 
Qur’an and the hikmah. This continued for some time in Madinah, too. The verses that 
describe this process, divide the night into three. Allah Almighty ordains as follows: 


^JiUl jAS 4)lj ^ JJI iiljj iZCyi ^ y ij j*Jdd idijj 6J, 

byjjaj 6j>Mj 6 J&y <1)1 U Ijjyli Cfcs 0 yjasN) <jJ j! jjip 

S^LsaII I yL+ »\j ii* U IjJjjSU 4)1 6jJdUijl 6jj>-Tj ^ J^ 9 Q? 6 jAx£> 

l#l jjJapfj ji 4)1 JUjp djJL>o yS I Uj Ld>?- 4)1 1 jilj olSjJII jjTj 

.^>-j jytP 4)1 61 4)1 I 


“Indeed, your Lord knows, that you keep vigil almost two thirds of the night or half of it 
or a third of it, and [so do] a group of those with you. And it is Allah Who sets the 
measure of the night and the daytime. He has known that you [Muslims] will not be able 
to do it and has turned to you in forgiveness, so recite what is easy [for you] of the 
Qur’an. He has known that there will be among you those who are ill and others 
traveling throughout the land seeking of the bounty of Allah and others fighting for the 
cause of Allah. So recite what is easy from it and establish prayer and give zakah and 
loan Allah a goodly loan. And whatever good you put forward for yourselves, you will 
find with Allah which is better and greater in reward. And seek forgiveness of Allah. 

Indeed, Allah is Forgiving and Merciful.” 

(Al-Muzzammil/ The Wrapped-Up 73:20). 

As narrated by Ibn Abbas, this verse was revealed in Madinah" .The following verses 
command recitation of the Qur’an after waking up at night. They are situated at the beginning 
of the surah, and were revealed in Makkah: 


2l Fakhr al-Din al-Razi (d. 606 h.), Mafatih Al-Ghayb (Tafsir Al-Kabir), Beirut 1420 h. v. 30 p. 682. 
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I^Jil jSilJ • jL^JU iiD . %s> ^jSfj IJ’Jsj JLif Jjjlll aL 5U d)l . ^L2 jNjS kililp 

‘■kA^ • *^Sj Ja aJ| *)/ *—■»jiiilj t—Q- (J-'t-’J ‘—4j 

. lj>*A AAy>«Jk|j 


“O you, who wraps himself! Arise at night, except for a little (of it). Arise for the half of it, or a 
little less, or a little more; and recite the Qur’an slowly and distinctly. Soon shall We cast upon 
you a heavy duty. Truly getting up at night is more efficient and what you recite in it is catchier. 
True, there is for you by daytime prolonged occupation. But keep in remembrance the name of 
your Lord and devote yourself to Him whole-heartedly. (He is) Lord of the East and the West. 
There is no god but Him. Take Him therefore as your Guardian. And have patience with what 

others say, and leave them gracefully.” 

(Al-Muzzammil/ The Wrapped One 73:1-10) 

These are among the first revealed verses. These verses prove that nightly Qur’an recitation 
continued for more than 13 years and that all Muslims participated. According to verse 20 of 
Surah Al-Muzzammil, command to read Qur’an for the purpose of understanding it, is still 
valid today. Only the obligation to read it every night has been removed, instead, a duty only 
to recite what is easy to the person from the Qur’an has been prescribed. The details for the 
sub-sections of the night are as follows: 


a. Twilight of The Night 

Twilight of the night begins with the end of the daytime and continues till all the stars become 
visible, in other words till the sun goes 17° below the horizon. The end of the daytime is 
indicated by sunset between the salat tropic and the equator, and it is calculated by other 
methods for polar latitudes and the poles. Since stars cannot be observed clearly before the 
weather completely darkens, the astronomers call this ‘astronomical twilight’. Maghrib and 
isha’ prayers are performed during this time. 

According to a narration by Ibn Abbas (r.a.) during the time of Nabiy (p.b.u.h.) when the 
people performed their atamah (isha’) prayer, they would fast till the following night; they 
were forbidden to eat, drink or have sexual relation. Acting in infidelity, a man had sexual 
relation with his wife but continued to fast. Allah Almighty wanted to transform this into ease, 
permission and benefit, and commanded: 

“It has been made lawful for you calling your wives to obscenity on the nights of fasting. 
They are a covering for you and you are a covering for them. Allah knew that you were 
doing deeds that would abuse the trust in you and He accepted your repentance. Now 
you are permitted to have intercourse with your wives. Seek that which Allah has 
ordained for you. Eat and drink, until the white streak of fajr appears to you distinct 
from its black streak. Then complete your fast till night-fall.” 

(Al-Baqarah/ The Cow 2:187) 24 


24 Abu Dawood, Sawm, 1 Mabda al-fard as-siyam. 
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Atamah (4-u*Jl); is the period that begins with the dispersion of the redness which becomes 
prominent after the sunset and continues till the end of the first one-third of the night; in other 
words, it is the period for isha’. Arabs of the desert used to ride their camels for some time 
after the sunset, then laid them down to rest for some time, and then raised them up and 
milked them. They used to do these after some part of the night had elapsed. Muslims 
performed Atamah (isha’) prayer between the disappearance of the shafaq and the (second) 
one-third of the night 26 . 


b. Middle of the Night 

Arabs call it half of the night (JjM or middle of the night (JA 1 -1=“ j). The term ‘half of the 
night’ appears in verses 3 and 20 in Surah Al-Muzzammil, whose translations were 

given above. 

c. Twilight of The Morning 

Towards the end of the sahar time, the light begins to spread along the horizon. When the 
darkness of the land is separated with distinct lines from a red band above and a white band 
further up, the true fajr begins. At this point, the sun is 9° below the horizon. 

When the sun reaches 6° below the horizon, the objects around can be apprehended and the 
brightest stars can be seen in the sky. Today we call it ‘the civil twilight’ whereas in the fiqh it 
is called the time of ‘isfar (jlLAl)’. Since the recitation from the Qur’an during the fajr prayer 
is kept long, the time of isfar usually begins, even when the congregation that performed their 
fajr prayer from the early minutes of the fajr time, leaves the mosque. 

When the sun rises, the night ends. Because the Messenger of Allah (p.b.u.h.) said : “When 
the night shows its face, the daytime turns its back, and the sun sets the person fasting breaks 
his/her fast” . If we apply this to the daytime, we can say: ‘when the daytime shows its face, 
the night turns its back and the sun rises the daytime begins.’ 

2. Divisions of the Daytime 

Daytime too, has three sections; they are morning, noon and asr. 
a. Morning 




I I 


iyt^ If yfi- cAul yfi- Qp yj 2313 ■ 


if ^°Lp I<ti)l t [183 lojjjJl] ya ^ip iL &S P 

ijliw \yz diJi <1)1 j& iwl c aSj JiaLIaII ^11 I 
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25 A1-Azhar, Muhammad b. Ahmad Al-Harawee (d. 370 h.), Tahzeeb Al-lugha Tahkik, Muhammad Ivaz Mur’ib (y’y- ju~ 


i_p y,) Beirut 2001, 2/171. 

“Bukhari, Adhan 162. 
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PRAYER TIMES FROM THE EQUATOR TO THE POLES 


This is the time from beginning of the daytime to the sun’s arrival at the zenith point within a 
day’s orbit. The beginning of the daytime is indicated by sunrise between the salat tropic and 
the equator, and is calculated by other methods for polar latitudes and the poles. 

b. Noon (Dhuhr) 

This is the time starting from the suns arrival at the zenith point to the time when all objects 
have a shadow equal to their length. The length of the shadow is measured after subtracting 
the shadow at the time when the sun was at the zenith point (fay zawal). 

Qur’an considers the noon as the time of repose. Allah Almighty ordains as follows: 

“Oh you who believe! Let those whom your right hands possess, and the (children) 
among you who have not come of age ask your permission (before they come to your 
presence), on three occasions: before dawn prayer; the time when you take off your 
clothes in the afternoon; and after the Isha’ prayer. These are your three times of 

undress.” (An-Noor/ The Light 24:58) 

Those that take a rest at noon would not be bothered by long daytime and short nights in the 
summer, and could make it a point of principle to go to work early. 


c. Asr 


This period starts from the time that the shadow of everything becomes equal to its height, till 
the time of sunset. 

According to our observations, time of asr is exactly halfway between the dhuhr and the 
maghrib. For instance, if the noon is at 12:05 and the sun sets at 18:11, asr will begin at 
exactly 15:08. This is obtained by adding half of 6 hrs and 6 minutes, i.e., 3hrs and 3 minutes 
to dhuhr time. 


3. Times of Work and of Repose 

The night is the time for repose, while daytime is to work and earn a living. One of the related 
verses is as follows: 




“He is the One Who made you the night that you may rest therein, and has made the 
daytime illuminating. Verily in this are signs for those who listen.” (Yunus/ Jonah 10:67) 

Daytime is the time of livelihood . Allah Almighty ordains as follows: 


“And made the daytime for living.” (An-Naba'/ The Great Tidings 78:11) 

“duha =<>*-^1” is the light coming from the sun during the daytime. Allah Almighty ordains as 
follows: 


28 If the infinitive meaning is given to Meash = yilc;, a noun phrase is formed by adding the word ‘time’ to it. As a noun 
Meash = ytlii also means the time. In both cases the meaning is ‘time for living’. 


25 



PRAYER TIMES FROM THE EQUATOR TO THE POLES 


“By the sun and its duha, and [by] the moon when it follows it, and [by] the daytime 
when it displays it, and [by] the night when it covers it.” (Ash-Shams/ The Sun 91:1-4) 

Information on duha was given above. The verse, ‘Nor is the shade equivalent of the heat.’ 
shows that the basic difference between the light and duha, is the heat. It is for this reason that 
there is a temperature difference between the daytime and the night. During the white nights, 
the sun wandering in the sky gives light, but its heat is not felt like in the daytime. In Tromso 
during the last week of June when the sun never sets, we could wander during the daytime 
with a short sleeved shirt whereas at night we had to wear additional underpants, thick socks, 
woolen sweaters, jacket, coat and our scarves before we went out for observations. 



22 June 2011 Daytime 23 June 2011 Night 24 June 2011 Night 24 June 2011 night 
18.14 hrs 00.33 hrs 00.09 hrs 01.31 hrs 


In Arabic, the light that facilitates the act of seeing, is called noor . On the other hand, duha 
only exists in daytime. By taking an oath on duha , Allah emphasizes its importance. It is the 
presence of duha that makes the daytime, a time for living and it is the absence of duha that 
makes the night a time for repose. When duha exits our neighborhood, a time window evolves 
that is convenient to repose. Allah Almighty ordains as follows: 


“...(Allah Who) has made the night sakan (for a repose).” (Al-An’am/ The Cattle 6:96) 

“Sakan = is the calmness after an action. At night, the movements retard and things 
calm down. The night wrapping the duha is like the shades wrapping the duha in Sayyidina 
Adam’s garden. In other words the night is a shade. Allah Almighty ordains as follows: 

“Have you not considered your Lord - how He extends the shadow, and if He 
commanded, He could have made it stationary? Then We made the sun for it an 
indication. Then We withdraw the shade unto us gradually. And He it is who made the 
night a covering for you and the sleep a repose and made the daytime for spreading 
across (the earth).” (Al-Furqan/ The Criterion 25:45-47) 

As the night is illuminated somewhat through the light coming from the moon and the stars, 
illumination during the white nights is just like the illumination in the shade; it does not 
bother the person. 


29 Mufradat, Art.jy 
30 Surah Ad-Duha 93:1 
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PRAYER TIMES FROM THE EQUATOR TO THE POLES 


4. Times of Worship 

There are prescribed prayers for all sections of the night and the daytime. Allah Almighty 
ordains as follows: 


ilLUJ jlfJl t-iljisij 


“Hence, bear patiently with whatever they may say, and worship your Lord before the 
rising of the sun and before its setting for making everything so beautiful; and, worship 
Him too during the times of the night as well as during the divisions of the daytime, so 

that you may be pleased.” (Ta-Ha 20:130). 

Let us try to understand the verse in parts: 

1. Before the sunrise: The maghrib, the isha’ and the fajr prayers. 

2. Before the sunset: Dhuhr and asr prayers 

As will be seen below, these are obligatory prayers. Remainder of the verse informs us about 
the times of optional (nafilah) prayers. 


3 . Times of the night: There are at least three nafilah prayers that are performed together 
with the maghrib, isha’ and fajr prayers. Because the word “ana’= Lsdi” which we have 
translated as ‘times’, is the plural of “an=u'”. In Arabic, plural form indicates at least three. 
However due to the following verse, the number of nafilah prayers becomes four with the 
addition of tahajjud prayer. 




“And wake up for prayer in some part of the night as an additional obligation for you: It 
may be that your Lord will raise you to a station of praise and glory!” 

(Al-Isra/ The Night Journey 17:79) 

This additional duty is given to our Prophet. However this prayer is also important for us. It is 
narrated that Nabiy (p.b.u.h.) had said: 

“After the obligatory (fard) prayers most virtuous prayer is that of tahajjud .” 

4 . Divisions of the daytime: 

, y (S S ^ y » y y 

dUlSt! jlgJl 




worship Him during the divisions of the daytime, so that you may be pleased.” 

(Ta-Ha 20:130). 


31 Muslim. Siyam 38-(l 163) 
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The word “atraf = which we translated as divisions, is the plural of “taraf = \ In 

Arabic, plural indicates three or more. The first division of the daytime ‘the midmorning’, is 
incorporated into the times of prayer by means of this verse. By adding the dhuhr and the asr, 
the times of prayers become three. If we consider the word “atraf’ to indicate more than three, 
it can be taken to indicate the nafilah prayers performed with the dhuhr and asr prayers. Abu 
Hurairah was reported to have said: 

“My friend Muhammad (p.b.u.h.) has bequeathed me three things: Fasting three days per 
month, to offer two rakas of duha (midmorning) prayer and to pray witr before going to 
bed 3 ~ 

Hence the times of nafilah prayers become eight, with four during the daytime and four 
during the night. Daytime prayers are: mid-morning, nafilah prayers before and after the 
dhuhr prayer, nafilah prayer before the asr prayer. Night time prayers are the nafilah prayers 
after the maghrib and isha’, tahajjud prayers and the nafilah prayer before the fajr prayer. 

The verse ends with the following words = so that you might be pleased.’ The wife 

of the Messenger of Allah (p.b.u.h.) Ummu Habiba reported from him: “If a Muslim prays 12 
rakahs of prayers in addition to the obligatory prayers, Allah will build him/her a house in 
Jannah. 33 ” 


,2 Bukhari, Tahajjud 35; Muslim, Musafereen 85 - (721) 

. ((jjijl jl yj\ jlj i ( J5' ^L»l aj!Aj |»Lvaj)) *-L*j a»1p ^1 

33 Muslim, salat al-musafereen and qasruha 103- (728) 
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PRAYER TIMES FROM THE EQUATOR TO THE POLES 


II. PRAYER TIMES 


Prayer (salat) is an obligatory worship at specific times. It cannot be performed out of its time 
neither in case of war, nor fear, or any other causes. 34 Because Allah Almighty commands: 


L ; ISIS’ J* cJl£ sSuii 01 


“The prayer has been decreed upon the believers at stated times.” 

(An-Nisa/ The Women 4:103) 

Fasting is similarly fard on specific times. 

The earth is divided into four regions by means of prayer. The first and the fourth regions are 
the two ends of the earth, namely northern and southern poles. This is a 90° region in total, 
bordered by the latitudes + 45° and + 90°. The area in the middle is again a 90° region. It is 
the sum of second and third regions from + 45° northern latitudes of the Equator to + 45° 
southern latitudes of the Equator. In the middle area, daytime is sunny and night is dark. At 
the poles, night is partially or completely bright or sunny in the summer, whereas daytime is 
partially or completely sunless. 



The word ‘sun’ is mentioned only in the following verse about fard (obligatory) prayers: 

IS j+i* 0& I OtjS 01 J^\ 6Tjaj jA)l Jl ^uAll i )jJaJ pi if 


“Keep up the prayer from the westwards decline of the sun...” 

(Al-Isra/ The Night Journey 17:78) 

This verse explains that the time for the first prayer of the day, i.e., the dhuhr prayer begins 
when the sun crosses the meridian. Crossing the meridian is the starting point of calculations 
since it can easily be detected everywhere, including the poles. 


Firstly, we will verify the measures for the middle area between 45° north and south latitudes 
where the prayer times can be observed. Then, we will examine how these measures can be 
applied for the poles, i.e. the tropic of salat. 
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PRAYER TIMES FROM THE EQUATOR TO THE POLES 


A. DHUHR AND ASR PRAYERS 

Performing two prayers in the daytime is obligatory. The Glorified Allah commands: 

jljJl 

“And keep up prayer in the two divisions of the daytime.... ” (Hud 11:114) 

In Arabic, Taraf j^), means ‘one of the divisions of something’ and ‘one division of 
something’ 34 . ‘The tarafayn of the daytime’ is two divisions of it. As seen above, the daytime 
has three divisions. The first one begins with the sunrise, the second one with the movement 
of the sun towards the west from its zenith, and the third one in the middle of dhuhr and 
maghrib. 

The following verse informs us that the first prayer of the daytime begins with the sun 
crossing the meridian: 

... 141 jiJj sSudi pi! 

“Keep up prayer from dulooki ashshams (westwards decline of sun)...” 

(Al-Isra/ The Night Journey 17/78) 

‘Delk = 4UA; means scraping and rubbing something by hand. The dulook of the sun is its 
slide from the zenith towards west, just like the hand’s slide over the place that is rubbed. It is 
the time of zawal 35 . Imam Shaafi and Malikis had also confirmed this 36 . 

‘Dulooki alshshams (=u^4l AjiQ’ W as also named as ‘sunset’ because the sunset is the slide 
of the sun below the horizon. This meaning is incorrect from the point of the Qur’an and 
Sunnah unison as well as inner unison of Qur’an, even though it is literally proper. The 
command “...keep up prayer in the two divisions of the daytime... ” (Hud, 11/114) mentions 
the two obligatory prayers of the daytime, and the verse above states the time for the first 
prayer of the daytime. The practice of our Prophet (p.b.u.h.) also supports that it is the dhuhr 
prayer. 

Abu Said Ar-Rakkashi tells: 7 asked Anas B. Malik how the (prayer) time of the nabiy 
(p.b.u.h.) was. He said: 

jJi Jlxp <1)1^ 

“He used to perform the dhuhr prayer at dulooki ashshams... ” 38 
Then, no other opinion on this issue is acceptable. 


34 Lisan al-Arab, Art. 

35 Lisan al-Arab (cullj : 1 _ r Ljdl cJCi) 

36 Imam Shaafi (d. 204 h.), al-Umm, Beirut, 1990/1410. v. I. p. 86; Al-Qaraft, Ahmad b. Idris b. Abdulrahman, (d. 684 h.), 
az-Zahira, tahqiq; Muhammad Hajj, v. II, p. 9. 

37 Al-Sihah, Makayis, Lisan al-Arab, Kamus 

38 Muhammad b. Ismail el-Bukhari (d. 256 h.), at-Tarih al-Kabir, tahqiq, Mustafa Abdulqadir Ahmad, Beirut 1422 h. 2001 
mx Hadith No; 1948; ad-Diya al-Maqdisi (d. 643 h.), tahqiq, Abdulmalik Duhaysh, Saudi Arabia, w/o date, Hadith no; 1450. 
Aby Ya’la al-Mawsili (d. 307 h.) Tahqiq, Hussain Salim Asad, Musnad, Damascus - Beirut 1412/1992, hadith no; 4004. 
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The beginning time of asr prayer is not mentioned in Qur’an. Since each division of a thing 
can be called ‘taraf Q-k>^) in Arabic, the second division in the verse “...the two divisions of 
the daytime...= may begin right after the dhuhr prayer, too. The dulook, 

westwards decline, of the sun continues up to the maghrib prayer, allowing these two prayers 
to be performed at the asr time, too. Therefore, our Prophet (p.b.u.h.) had performed the dhuhr 
and the asr prayers, joining them sometimes at the dhuhr or asr times. 

Abdullah B. Abbas (r.a.) said: “The Messenger of Allah (p.b.u.h.) had joined the dhuhr and 
the asr prayers in Madinah, as there was neither fear nor rain. ” 39 

But, there is also an intrinsic time of asr prayer. The Prophet (p.b.u.h.) frequently used to 
perform this prayer at that time. He enjoins as follows about it: 

“Gabriel (p.b.u.h.) led me twice in [five] prayers, in the vicinity of the Bayet Allah (Ka ’bah). 
On the first day, Gabriel offered Dhuhr prayers at the time when the shadows of things are no 
longer than a shoe lace. Then he offered Asr prayer at the time when the shadows of things 
stretch in length to match the height of the thing.... On the second day Gabriel offered Dhuhr 
prayer when the shadows of things lengthen to equal to the actual height of things - at the 
same time, when he had offered the Asr prayer the previous day. Then he offered Asr prayer 
at the time when the shadows of things were twice the length of the thing itself... 

Then turning to me he said: “Muhammad, this is the time of prayers of the prophets before 
you. Within the two time limits set forth [during the two days] is the prescribed time for each 

„ 40 

prayer . 

The shadow when the sun is at its zenith is called ‘fay zawaT. After fay zawal, when the 
shadow of everything is as long as itself, the asr time begins. According to our observations, 
this coincides with the half of the duration between the sun reaching the zenith and the sunset. 

In other hadiths, the start time of asr prayer is not clearly stated. Abdullah B. Amr narrated 
that the Messenger of Allah said: “The time for Dhuhr prayer is until asr comes, and the time 
for asr prayer is until the sun turns yellow. ” 41 

Abu Musa narrates this from the Messenger of Allah (p.b.u.h.): “A man came to the Prophet 
(p.b.u.h.) asking him about the times of prayer, and he did not answer him... He told Bilal to 
say the Iqamah for Dhuhr when the sun had passed its zenith and a person would say: ‘It is 
the middle of the day, ’ but he (the Prophet (p.b.u.h.)) knew better. Then he told him to say the 
Iqamah for Asr when the sun was still high...Then the next day he delayed Dhuhr until it was 
nearly the time of Asr compared to the day before. Then he delayed Asr, to a time such that 


39 Muslim, salat al-musafereen and qasriha, al-jam al- bayn as-salatayn fi’l-hadar 54- (705) 
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Sunan Abu Dawood, Salat 393, Tirmidhi, Mawakit, 1 
41 Muslim. al-Masajid and mawadi as-salah, 171 - (612) 
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when he finished, one would say: ‘The sun has turned red. ’ ...Then he said: ‘The time (for 
prayer) is between these times. ’ ” 42 


B. MAGHRIB AND ISHA’ PRAYERS 

Night is the period between the sunset and the sunrise. The Glorified Allah commands as 
follows about the prayers to be performed at night: 

UJjj-.. pifj 

keep up prayer at the zulaf of the night...” (Hud, 11/114) 

Zulaf (^4j), is the plural form of zulfa (<4j) which means nearness. “<JP Ql llij = zulaf of 
night” means the divisions of it that are nearer the daytime. Nearness is when the brightness 
of daytime and the darkness of night are mixed. It is called the twilight. In Arabic, plural form 
indicates at least three things. Therefore, twilights cannot be less than three. The first twilight 
beginning with the sunset, ends by the end of first shafaq and the second twilight begins. It 
lasts until the weather gets pitch-dark. Then comes the time for sleep and rest: the night. 
Another twilight, similar to the evening’s, occurs towards the end of the night. The first 
division of it is called ‘sahar’. It is also called ‘fajr al-kazib: the false fajr’ since it is usually 
mistaken for the fajr prayer time. The last twilight of the night is between the beginning of 
‘fajr-as sadiq: the true fajr’ and the sunrise. 

Since the twilight of fajr al-kazib is incorporated into the midnight, the count reduces to three. 
They are the prayer times for maghrib, isha’ and fajr prayers, respectively. The middle of the 
night is tahajjud time. The illumination of the horizon at fajr al-kazib is l ik e it is at the isha’ 
time. And the illumination of the horizon between fajr as-sadiq and the sunrise, is similar to 
the maghrib twilight. 43 


42 Muslim. Masajid 178, (614); Abu Dawood, Salat 2, (395); Nasai, Muwakit 15, (1, 260, 261). The text belongs to Muslim. 
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43 Tahawi gives details of the matter and says: 

"Redness emerges before fajr, then comes the whiteness of fajr. Redness and whiteness is the time for a single prayer, which 
is the fajr prayer. When these lights disappear, the time of the prayer ends. Therefore, the same lights, redness and whitene ss, 
that appear in the evening are the time of a single prayer, which is maghrib prayer. When these lights disappear, the time of 
the prayer ends. According to the narration from Abu Hurairah, The Messenger of Allah (p.b.u.h.) said: “There is a beginning 
and end time for each prayer. The beginning of isha’ is when the horizon disappears and the end of isha’ is the middle of the 
night.” 

Abu Jafar Ahmad b. Muhammad at-Tahawi (d. 321 h.) Sharh al-Meani’l-asar, tahqiq: Muhammad Zahri an-Najjar and 
Muhammad Sayyid Jad al-Haq, Redactor and enumerator of babs and hadiths: DR. Yusuf Abdulrahman al-Mar’ashli, 
1414/1994, v I, p. 155. 

The hadith narrated from Abu Hurairah is mentioned in the following resources, too: Tirmidhi, 1/283 No 151, Ahmad b. 
Hanbal 11/232, no 7172, Ibn Abi Shayba 1/281, Bayhaki, Marifat as-sunan wa’l-asar 11/220, Bayhaki as-Sunan al-Kubra 1/376 
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The red and white lights from the sun, mix with the darkness of the night at maghrib prayer 
time. Later on, these lights group up and create red or white bands of light expanding 
horizontally. The white band emerges at the top and the red band in the middle. The end of 
maghrib prayer time comes when a black band finally emerges at the bottom. 

The brightest stars start to be apparent when the sun is 6° below the horizon. This is called 
‘civil twilight’. Rafi b. Hadeej narrated: “When we performed the maghrib prayer together 
with the Messenger of Allah, one could clearly see where his arrow would strike, after the 
prayer. 44 Hurry up and perform the maghrib prayer before the star rises. 45 ” 


The time of isha’ begins when the lights mixing into the darkness of the night, scatter away, 
as well as the black, red and white light bands. It is similar to fajr as-sadiq. The sun is 8.5° 
below the horizon at this time. The weather gets darker, and stars begin grouping up. Nabiy 
(p.b.u.h.) said: “My ummah will accord with fitra as long as they perform the maghrib prayer- 
before the stars group up. ” 46 



Beginning of Isha ’ 

West of Suleymaniye Mosque (Istanbul) 


End of Fajr Al-Kazib (False Fajr) 
East of Suleymaniye Mosque (Istanbul) 


44 Bukhari, Muslim 

. aLo j ^_L All P Alii 4l)l (J ^1-/31 l iS !(JlS ALP AUl J Cj^-9’ 

45 Ahmad b. Hanbal (d. 241 h.), Musnad, Tahqiq Shuayb al-Arnaut, Adil Murshid and others, Muesseset al-risale, 2001 m. 
1421 h.V. XXXVIII, p. 503. 

46 Abu Dawood,Salat 6; Ibn Majah, Salat 7; Ahmad b. Hanbal, 4/147,4/117, 422 
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When Abdullah b. Omar was asked about ‘shafaq’, he said: “It is the disappearance of 
whiteness”, and when asked about ‘ghasaq’, he said: “It is the disappearance of redness” 47 . 
These are correct identifications. The disappearance of the white band means that it mixes 
into the red lights on the horizon. This should be the disappearance of white band stipulated 
by Abu Hanifah for the beginning of isha’ time. In the meantime, the redness on the horizon 
disperses along it and it does not disappear until the weather gets fairly dark. Only very 
careful observers can tell this. 

The words of Tabari are also important. According to him, the scholars of exegesis (tafsir) 
disagree about ‘shafaq’. Some of them tell it is the redness, whereas the others tell that both 
redness and whiteness are called shafaq . According to Abu Hurairah and Omar B. Abdulaziz 
also, shafaq is the whiteness 49 . 

The whiteness mentioned here is the white band seen above the red band in the photos above. 
When the following hadith of Nabiy (p.b.u.h.) is combined with his hadith about the fajr 
prayer, the correctness of the information above is revealed: 

“The time for the maghrib prayer is till the shafaq disappears. 50 ” 

Because, the white light band disappears, when the red band disperses. 

The time of isha’ ends if the horizon gets completely dark and the smallest stars become 
visible. According to all observations we made until now, this time is when the sun goes 17° 
below the horizon. The first shafaq is the time for maghrib and the second one is for isha’. 
Great scholars of madhabs agree upon this. Sarakhsi of Hanafis says: 

“Every day three rises and sets occur. The second rise, i.e., the second fajr amongst the rises, 
and the second set, i.e., the set of redness among the sets are taken as the basis. The time of 
isha ’ begins when the redness sets, i.e., disappears. ” 51 

A1 Mawardi from Shaafis and Ahmad b. Ganim b. Salim from Malikis, say: 


47 Abu Muhammad Abdullah b. Vahb b. Muslim al-Misri el-Qurashee (d. 197 h.) Tahk. Mayklosh Morani J -Dar 
al-gharb al-Islami, v. I, p. 63. 

Ulio :Jlii c {y—p} Jl yp Ju -j :JUs <. {JjUJl} yp All yip yj 4)1 -UP yp ylio yJ 4)1 -UP yp c4)l -UP oyj i—aliJl : Jli 

48 Tabari, Muhammad b. Jereer, Jami al-bayan fi tafsir al-Qur’an, tahqiq Ahmad Muhammad Shakir, v. XXIV, p. 318, Beirut 
1420/2000. 
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49 Abu Bakr Abdulrazzaq b. Humam b. Nafi al-Humayri al-Yemani es-San’ani (d. 211 h.), v. Ill, p. 408, Beirut 1419. 

: {jUlJl} :JU , jijk Jl -Up yJ ykp yp , jUjj y5 yp , yp ^UJl : {jUJl} :JU , oySy& yp , yJI yp , ^>- yll yp , yp 

((5y4^sJb) {jjjjUJl} , j/^ 0—0 <ol , Q-Ulj yj yp ((^Uib) 

50 Muslim. Masajid 173 - (612) 


:Jli |Uj uIp 4)1 l _^U ? ^yJl (jl tU^AP 4)1 j j4p yj 4)1 -Up y p. . ®ljj ijjjUJl j*- 5 La 1 jiUl ojU? tU-sjj. 

51 Shamsaddin Muhammad b. Ahmed As-Sarakhsi, (d. 483 h.), Al-Mabsut. Beirut, 1414/1993, v. I, p. 145. 


3y^>Jl 5g.sy)l o^yJl 3 j >-jj yu*4Jl >jly*Jl uiJAixs ^jUI y^Ul ^lylaJl ya Ig.syJl c^syJl J y jJUJl 


Aj UjlyXJlj Aj*jki ^lylaJl 
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“Three rises are the rises of two fajrs and the sun. Three sets are the sets of the sun and two 
shafaq’s. Since the fajrprayer is wajib by the second rise, i.e.,fajr as-sadiq, the isha’prayer 
should be wajib by the second set, i.e., the set of redness” 52 . 

The disperse of the red band that emerges at the end of maghrib time, is counted as its set. 
Similarly, the transformation of the fajr al-kazib lights into the white and red light bands, is 
counted as its set and the rise of fajr as-sadiq. If this situation is not taken into account, the 
words of these scholars cannot be comprehended. 

Since the midnight is not counted as over by fajr al-kazib, the nearer times of the night to the 
day, decrease to three. Then, the command: “... keep up prayer at the zulaf of the night...” 
(Hud, 11:114), expresses that maghrib, isha’ and fajr prayers are obligatory (fard). 

The following verse states the end of isha’ time: 

... jdll J\ ... ' 6 UJI J 

“Keep up the prayer... till the ghasaq of the night...” (Al-Isra/ The Night Journey 17:78) 

Ghasaq is the darkness becoming denser , which is at the end of the second shafaq. Both, the 
verse above and this one express that the time of isha’ ends by the darkening of western 
horizon. 


The real meaning of ghasaq is chilliness. There are also two words from the same origin, ghasiq 
(Q^UJI) and ghassaq (QUill) in Qur’an. Zajjaj 51 said: “Al-ghasiq means cold and the night is called al- 
ghasiq because it is colder than the daytime 55 . The word QUASI = al-ghassaq from the same root 
expresses exaggeration and therefore it is called ‘blackfrost’ (joa-O^ = az-zamhareer) 56 .” The 
following verses prove that the Qur’an approves this meaning: 


' J • 6 ItatA . d ^ ^ Jl LgJ 2J ^ ^ ■ W.-' L® LJwJ oj v sAA 



“There it is; indeed, for the transgressors is an evil future, Hell... across which they will 
burn. What an evil place to dwell! There it is; so let them taste what is very hot and 
ghassaq (very cold). Similarly, many other pairs of punishments.” (Sad 38:55-58) 


52 Al-Mawardi, Abu al-Hasan Ali Ibn Muhammad Ibn Habib (d. 450 h.) Tahqiq; Ali Muhammad Muawwad, Adil Ahmad 
Abdulmawjud, al- Hawi al-Kabee fi Fiqh al-Imam ash-Shaafi, Beirut 1419/1999, v. II, p.24. 

£LJL*Jl j )a.«» jV 1 ^UaJL ./?!' Ll-ld j i\j ijVj ••• 

Ahmad b. Ganim b. Salim (d. 1126 h.), al-Fawakih ad-dawwani ala risalat Ibn Abee Zayd al- Kayrawani (Maliki), 

1415/1995. v. I. p. 169. 

\sSij\S njLajiJiJlj jIjjI LAil j ((o^L/ 2JI (jjjJLlI cl j\s- tals Sy4j>sJl jjjjJkJto) ijli 

53 Zamakhshari, op. cit., v. VII, p. 339. 

54 Ibrahim b. As-Sirri b. Sahl Abu Ishaq az-Zajjaj, d. 311 h. 

55 Muhammad b. Ahmad b. Al-Azhari, al-Harawi (d. 370 h.), Tahqiq Muhammad Iwaz Mur’ib y v. VIII. p. 

31-31. Beirut, 2001, 

56 In the interpretation of Tabari, it is mentioned that the word also means ‘pus discharging from the wounds of dwellers of 
Hell’. However, Tabari prefers the meaning blackfrost. 
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The expression “many other pairs of punishment” means that hameem = and ghassaq = 
jlli. are related punishments. Hameem means very hot; that burns. Since very cold also burns, 
ghassaq should be given the meaning ‘very cold’. Ibn Abbas said for the ghassaq = : “It is so 

cold that it bums” 57 . One verse is as follows: 


. ISLlpJ . UljJi Vj lijj l(1)jijjj V 


“They will not taste therein any coolness or a drink. Except what is very hot and very cold.” 

(An-Naba 1 / The Great Tidings 78:24-25) 

Since chilliness and cold are pointed out, ghasaq al-layl = lP' is the end of isha’, and 
the time when the chilliness of the night starts at white nights. These are the points to be 
discovered by physicists about the white nights. 

It is important that Abdullah b. Omar calls shafaq “the disappearance of whiteness”, and 

CO 

ghasaq “the disappearance of redness” . There remains no brightness on the horizon after 
ghasaq. Imam Shaafi and Malikis also state the same. 59 

The Messenger of Allah said: 

Gabriel (p.b.u.h.) led me twice in [five] prayers, in the vicinity of the Bayet-Allah. On the 
first day... he offered maghrib prayers at the time when the sun falls [below the horizon]: the 
time when a person ends his fast. Then he offered isha ’prayers at the end of (first) dusk... 

On the second occasion, Gabriel offered... maghrib prayers at the same time as he had 
offered these prayers on the first day. Then he offered isha ’ prayer when one-third of the 
night had expired (JP U cAi 60 ” 

Nowadays, isha’ adhan is recited at ghasaq al-layl, which is actually the end of isha’ time, 
since its true conditions are not complied. Fajr prayer adhan is also recited at the beginning of 
fajr al-kazib. 




.w. . 
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Isha ’ time according to Diyanet Fajr time according to Diyanet 

The photos above do not illustrate the isha’ or fajr time, but the time of ghasaq. 


57 Alauddin Ali b. Muhammad b. Ibrahim b. Umar ash-Shaykh al-Hazin, (d. 741 h.), Tahqiq Tashi Muhammad Ali Shakhin, 
Beirut, 1415 h. V. IV, p. 45.(45/4) 

58 Abu Muhammad Abdullah b. Wahb, op. cit. , v. I, p. 63. 

59 Imam Shaafi (d. 204 h.), al-Umm, Beirut, 1990/1410, v. I, p. 86; Al-Qarafi, Ahmad b. Idris b. Abdulrahman, (d. 684 h.), 
az-Zahira, tahqiq; Muhammad Hajj, v. II, p. 9. 

60 Sunan Abu Dawood Salat 393, Tirmidhi, Mawakit, 1 
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The hadiths which inform that isha’ prayer is performed at the first third of the night are as 
follows: 

“The Messenger of Allah (p.b.u.h.) delayed isha ’ prayer one night, and Umar, may Allah be 
pleased with him, called out to him: ‘The women and children have gone to sleep. ’ The 
Messenger of Allah (p.b.u.h.) came out and said: ‘No one is waiting for it except you. ’ 
According to Aisha, at that time no prayer was offered except in Al-Madinah. They used to 
pray the isha ’ between the time when the twilight disappeared and when one-third of the night 
has passed. 61 ’’ 

Abdullah B. Umar said: “We stayed in the Masjid one night waiting for the Messenger of 
Allah (p.b.u.h.) to pray Isha’. He came out to us when one-third of the night or more had 
passed, and he said when he came out: ‘Are you waiting for this prayer? Were it not that I 
would impose too much difficulty on my Ummah, 1 would have led them in the prayer at this 
time. ’ Then he commanded the Muadhdhin to say the Iqamah and he prayed. 62 

A man came to the Prophet (p.b.u.h.) asking him about the times of prayer, and he did not 
answer him. He told Bilal to say the Iqamah ... for Maghrib when the sun had set. Then he 
told him to say the Iqamah for Isha ’ when the twilight had disappeared. Then the next day ... 
he delayed Maghrib until the twilight was about to disappear. Then he delayed isha ’ until 
one-third of the night had passed. Then he said: ‘The time (for prayer) is between these 

j • >63 >> 

tunes. 

Abu Said Al-Khudri said: “Once we would offer the isha’prayer with the Prophet (p.b.u.h.). 
But He did not come out till it was midnight or about midnight. When he came out he said: 
"Do not leave your places!", so we waited. Later on he said: "All the people prayed and then 
slept and you had been in prayer as long as you were waiting for it. I would delay this prayer 
till the middle of the night if it were not for the sickness of the sick and the weakness of the 

i >>64 >> 

weak. 

Narrated by Anas b. Malik: “One day, the Messenger of Allah delayed the isha’ prayer until the 
midnight and then prayed. Then he turned his face to us after he had prayed and said, 'The 
people have prayed and gone to sleep, but you were as if you were in prayer the whole time 
you were waiting for it . 65 ” 

“The Messenger of Allah (p.b.u.h.) delayed al-atamah until the darkness one night, and Umar, may 
Allah be pleased with him, called out to him: ‘The women and children have gone to sleep. ’ The 
Messenger of Allah (p.b.u.h.) came out and said: ‘No one has waited for this prayer except you. ’ 66 

The ‘midnight’ mentioned in these hadiths is the time beginning with darkening of the 
western horizon completely. 


61 Bukhari, Mawakit as-salat 24. 

JjjLiJl jl IjjISj iaIjAaJIj 2j Nj 

62 Abu Dawood, Salat 7, hadith no 420. 

63 Muslim. Masajid 178- (614) 

64 Abu Dawood Salat, hadith no, 422. 

65 Bukhari, Mawakit 25. 

66 Muslim, Masajid 218 - (638). 
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The beginning time of isha’ is not explicitly mentioned in Qur’an. Considering the verse : 
“And keep up prayer ... in the hours of the night that are nearer (the day).” (Hud 
11:114), the nearest prayer to the daytime is maghrib prayer after sunset. The second near 
time to the daytime is the one beginning after that. Therefore, the Messenger of Allah 
(p.b.u.h.) had joined maghrib and isha’ prayers without the reasons of travel or fear. 67 But he 
usually performed the maghrib prayer at the first shafaq and the isha’ prayer at the second. 

According to the great scholars of four madhabs, the time of isha’ lasts until the darkness of 
the night. 

As-Sarakhsi from Hanafis says: “Imam Muhammad said in Al-Kitab that time of isha ’ is until 
the midnight (completely darkening of the western horizon). 68 . 

Imam Shaafi said: “The end of isha ’ is until the one-third of the night has passed. When this 
division of the night ends, the time of the prayer also ends. All of the narrations from the 
Prophet (p.b.u.h.) prove that the time ends after that 69 .” 

According to what his son Abu’l Fadl informs, Ahmad B. Hanbal said: “Isha’ begins when 
shafaq disappears. The ending time is one-third or middle of the night according to different 
authorities 70 . ” 

“Middle of the night, i.e., midnight” and “one-third of the night”, i.e., “first third of the night” 
mean the same. 

Ibn’ul Qasim said: “We said to Malik: “They delay the prayer until the one-third of the 
night”. He condemned this and as if he said: “They should pray it the way the people do. ” It 
seemed he admired what the people did. They pray the isha ’ a short while after the 
disappearance of red shafaq. He said: “The Messenger of Allah (p.b.u.h.), Abu Bakr and 
Umar did not delay it so much. ” 71 ” 

Subsequent Shaafi and Hanbali scholars, based on the following irrelevant hadith, gave a 
fatwa that the isha’ prayer can be performed until the beginning of the fajr prayer: 
“As Abu Qatadah narrated, The Messenger of Allah traveled on his mount from night to 
sahar. He got off at sahar time and lay down, so did his companions. He woke up when the 
sun stroke his back and they offered the prayer after traveling for a while. When they set off 
having performed the dhuhr prayer, cishab whispered to each other about the consequences of 
their fault about fajr prayer. Prophet (p.b.u.h.) said: “Am 1 not your model? There is no 
mistake while asleep. The fault is delaying that prayer until the next prayer time. Should 
anyone finds himself in such a situation, let him offer the prayer whenever he wakes up, and 
offer it in exact time the next day. ” 72 


67 Muslim. Salat al-musafereen, 49- (705 ) 

68 Shamsaddin Muhammad b. Ahmed As-Sarakhsi, (d. 483 h.), Al-Mabsut, Egypt 1324/1906, v. I, p. 259. 

69 Shaafi, Muhammad b. Idris, al-Umm, Beirut 1393/1973, v. I, p. 74 

70 Ahmad b. Hanbal, Masail al-Imam Ahmad b. Hanbal (d. 241h.) (narration by his son Abi’l Fadl Salih (203/266 h.) India, 
v. II, p. 174. 

71 Malik b. Anas (d.179 h.), al-Mudawwana. Dar al-kutub al-ilmiyya, 1415 /1994 v. I, p. 156. 

72 Muslim, Masajid 311 - (681). 

icJj ijA J-4*j ly tajjkS\ A M ul ju 
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The part of the hadith taken as evidence is: 

‘The fault is delaying that prayer until the next prayer time.’ 

This hadith points out that the fajr prayer they could not perform because of sleeping, should 
be performed before the dhuhr time. The time of isha’ cannot be lengthened until the fajr 
prayer based on this. If the expressions of these scholars were right, they should have given 
fatwa to lengthen the fajr prayer until dhuhr time, first. None of them said that. 

Hanafis lengthen the time of isha’ until the fajr, based on the following hadith which does not 
exist in any of hadith books: 

“The end of isha ’ is when fajr as-sadiq is bom. 74 ’’ 

Mahmood B. Ahmad Al-Ayni (d. 855) from Hanafis says that: 

“No hadith reached us with such expressions. It is frustrating that the people who expound 

75 >> 

the books base on this hadith and attribute it to Abu Hurairah. It does not exist. 


C. DAWN (FAJR) PRAYER 


There are many verses, hadiths and narrations from the Prophet (p.b.u.h.) that explain the fajr 
prayer. One of the verses is as follows: 


IS j+h otsr j^Jl )\ 5TjS oi >i3i otjSj jAli ^ J\ Ji iJ Jli sSuji 


“From the westwards decline of the sun till the darkness of the night, and during the 
accumulation of lights of dawn, keep up the prayer. The accumulation (of lights) of fajr 

is visible.” (Al-Isra/ The Night Journey 17:78) 

The important part of the verse is the Qur’an’al-Fajr (j^' j' J). The word qur’an (qij®), means 
collection and accumulation. 76 If something is collected together, that is called qur’an. The 
last book of Allah is called Qur’an, because it’s the collection of the verses. This word is used 

77 

in the Qur’an by this meaning in many verses. 


73 Ahmad b. Muhammad b. Ali al-Haytami, Tuhfat al-muhtaj bi sharh al-minhaj, Egypt 1357/1983 h. v. I, p. 424; 
Shamsuddin Muhammad b. Abdullah az-Zarkashi from Hanbali madhab (d. 772 h.) Dar al-ubaykan, 1413/1993 Sharh az- 
Zarkashi ala muhtasar al- Haraki, v. I, p. 479. 

74 Sarakhsi, al-Mabsut, v. I, p. 145 

jUlaj .y>- .Ltodl y>-l j 

75 Mahmud b. Ahmad al-Ayni, al-Binaya fi sharh al-Hidayat, Dar al-fikr 1980/1400, v. I, p. 808. 

76 hi y .<^1 cl\y, means: ‘I collected something and added the one to the other.’ Ayj s.l y cl\y similarly means, ‘I read 

the book’. (Makayis al-lugha) Because, reading is adding one word to one another. The last book of Allah is called Qur’an 
since it collects the surahs together. (Lisan al-arab) 

77 Arabic linguist Abu Jafar an-Nahhas, Ahmad b. Muhammad b. Ismail (d. 338 h.) communicates the different opinions in 
his book I’rab al-Qur’an (Beirut 1421 v. II, p. 281) about jiJl 3QS being used as mansoob: 

jsyot 1 dl y j '. jj.CSx i l tjb .y>ut}\ o! y 31 y y^J 3t■ .^i yLi^-S/1 JU. 

Ahfash Said (Abu’l-Hasan Said b. Mas'ade al-Mujashee al-Belh al-Ahfash al-Awsat (d. 215/830 [?]) DIA) said that o['y 
in the verse is mansoob because it means Ay f = prefer the Qur’an at fajr, I 3l y dLU care about the Qur’an at fajr. 
Abu Ishaq said it is because of its meaning y^ii I 3iy J = keep up the Qur’an at fajr. 

The interpretations we could find stick with these meanings. In our opinion, it is not correct to translate the verse with this 
meaning. Because, prayer is a kind of worship due at specific time windows (See An-Nisa 4:103). Those times are explained 
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70 

Fajr, means slashing, shedding and eruption as infinitive. As a noun, fajr means the redness 
that emerges at the eastern horizon in early hours of the morning, or the area where this 
redness emerges. The red and the white lights that start to appear in the sky towards the end 
of the night descend to the horizon steadily, forming a thin dome of light. Colors begin to 
dissociate, and the horizon begins to clear up. Then, we observe that the fajr, i.e., the red 
lights arriving at the horizon group up along it and form a red band of light. Above it forms a 
white band of light. Since the earth is dark in the meantime, it seems like a black band of light 
expanding along the horizon. When these bands become prominent, “quran of fajr becomes 
mashhood”, i.e., “the accumulation of fajr lights becomes visible”. It is significant that the 
time of fajr prayer begins by the grouping of red light band at the eastern horizon. Because, 
the brightness that appears till then, is of sahar time’s. Fajr prayer and fasting start times are 
not due by that. Since that brightness misleads the people, it is called fajr al-kazib, i.e., false 
fajr. 

The following verse explains the true fajr - fajr as-sadiq, from another point of view: 

“And by the redness when it brightens.,,” (Al-Muddathir/ The Cloaked One 74:34) 

In Arabic, the expression asfara’s subh = 5^1 >-A i s used for the time when the eastern 

on 

horizon is clear and doubtlessly enlightened . When Allah swears upon something, that 
signifies its importance. Being the beginning of fajr prayer and fasting times, makes it 
important. 

subh; in the verse means the redness. The dark redness in hair is called AAJt = sabah 81 . 
The lion whose fur is red and white from birth is asbah = . That time is called subh = 

since all of these refer to the horizontally spreading red light band, which is the sign of 

OT 

the morning . The Messenger of Allah expresses this: 

^^ 

“The fajr is not that which is vertical in the sky but it is that which is red and horizontal 84 .” 


in two parts after the command ” sSUdl = Perform the prayer”. The first part is explained in the verse " From the 
westwards decline of the sun till the darbiess of the night... ”, At this section dhuhr, maghrib and isha‘ prayers are perfonned. 
The second section is 'Qur’an al-fajr = Jl jqs 11 . ‘Fi Qur’an al-fajr = ^Aill jQS J>' is time adverbial. When Fi J, is ruled out, 
the word Qur’an which is majroor becomes mansoob. The ones who construe the verse as of above meaning also construed 
the word ‘mash-hood 1 (j as ‘the thing angels witness 1 and they cut off the relation between this part of the verse and the 
time of prayer. This meaning is appropriate by means of neither Arabic grammar, nor the integrity of content. 

78 Mufradat Art. ^Ai 

79 Lisan al-arab Art. 

811 Lisan al-arab Art. jLi 

81 Makayis al-lugha 

82 Al- Qamus Al-muhit, 1/227 

83 Halil b. Ahmad, al-Ayn 

./? 11 (■ yP 

84 Ahmad b. Hanbal (d. 241 h.), Musnad, V. IV. p. 23 and p. 33. 

<UjI (Jj-Us ^jP ObjOJl jy 4i)l JfS- y° JIS ~ 15699 ji^l ^9 (Jl® Allp ii)l ^~P O' 

yP aISsJj 
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Since the beginning of false fajr, there exist white and red lights on the horizon mixed into the 
darkness. Then, the redness starts to come into prominence. 



Stills of Fajr al-kazib (false fajr) 

The following verse states clearly that the time of fajr is not due until the lights on the horizon 
form bands: 


ill y 5 y II j ^ J 



Fajr as-sadiq (true fajr) 


Colors decompose at fajr as-sadiq. The dense darkness remains on the land. The white light band 
above, and the red light band in the middle come into prominence. The Messenger of Allah (p.b.u.h.) 
said the following about this issue: 



“Eat and drink until the redness spreads horizontally according to you 85 . ” 

... Iffy • • • 


“Gabriel (p.b.u.h.) led me in prayers, in the vicinity of the Bayet Allah... he offered Fajr 
prayer when the redness brightened: when a fasting person practices restraint from eating 

r 186 }) 

food . 


1 <_JLs 4)1 d)i Aol yp y ‘dll a*p yp y bj y bj ^>1 yjJo- 4)1 A*P bj_L>- - 16334 

y*y 


83 Abu Dawood Sawm, 17, Tirmidhi Sawm 15, Ahmad b. Hanbal 4/23. 
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Narrated by Semure b. Jundub: The Messenger of Allah said: 


^JJai jf 




\jjtj i-\jo V 


“Let neither Bilal’s call nor that whiteness mislead you. Let the redness erupt or let the 

redness rise 87 


What is called ‘that whiteness’ by our Prophet (p.b.u.h.) is the brightness of the horizon that is 
observed until the clear appearance of the red light band, i.e., fajr al-kazib, the misleading 
redness. According to verses and hadiths, two fajrs occur every morning. The following 
expression of the Messenger of Allah eases to distinguish them: 




i-Vl IjJj-ilj INj IjijJilj | j\S 


“Eat and drink; let the brightness ascending horizontally not prevent you; eat and drink until 

88 

you see the redness spreading horizontally .” 



As-sati’ (j-L'Ali; in the hadith is something that spreads and ascends such as lightning, dust, 
brightness and smell 89 ; al-mus’id AxLaJJI is something that climbs 90 . That means, the first fajr 
is the brightness that spreads by climbing whereas the second fajr is the red group of light that 
separates the darkness from light horizontally. This is quite important. Otherwise, people 
mistake every brightness on the eastern horizon for fajr as-sadiq. Fajr as-sadiq, true fajr, is 
nothing but the red light of band that extends along the horizon. The following verse explains 
this disperse as well: 


Jjjill ji dUi l jLL Li\j hisd JjJls 


“[He is] the One Who splits the ‘isbah’ and Who has made the night for a repose and the 
sun and the moon proper for calculation. These are the measures set by The Exalted in 
Might, The All-Knowing. ” (Al-An'am/ The Cattle 6:96) 


86 Tirmidhi, Mawakit, 1. 

87 Ahmad b Hanbal, Musnad (ar-Risalah edition) v. 33, p. 267, Hadith no, 20079. 

ss Abu Dawood, vakt as-sahoor, hadith no 2348; Sunan at-Tirmidhi, Ma Ja’e ft bayan al fajr, hadith no 705. 

87 Lisan al-Arab 

50 Ahmad b. Faris b. Zakariyya al-Qazvin ar-Radhi (d. 395h.) Makayis al-lugha; Tahqiq, Abdulsalam Muhammad Harun, Art. 
.W. Dar al-fiqr, 1979/1399. 
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Al-isbah = means “prelude to sabah” and = sabah means redness 91 . Faliq’ul-isbah 
= is the red band that divides the red and white lights , which are mixed into the 

darkness on the horizon since the beginning of fajr al-kazib. 



The darkness and the white light band are separated by the red light band at fajr as-sadiq. 

One man asked the Messenger of Allah (p.b.u.h.) about the prayer times. He did not answer 
but wanted to teach it by practice. On the first day, he led the fajr prayer at its beginning time. 
Abu Musa Al-Ash’ari informs us: 


• Lvtaiu OjAj ilSvj V ^-hJI J JJJUl ( j*>- ^ISli 


“That day the Messenger of Allah (p.b.u.h.) led the fajr prayer when the fajr (redness) split. 
People would almost not recognize each other. (Muslim, Masajid 178 - 614)” 

The expression: ‘People would almost not recognize each other’ means that they started to 
recognize each other by means of the spreading light. 

The following hadith of Messenger of Allah, expresses the issue in other words: 

... |*sUaJI ^P (ijJ • • • 


‘ Gabriel... offered Fajr prayer when the redness brightened: when a fasting person 


■ 93, 


practices restraint from eating food.' 

The following news also supports this situation: 

01 ^ 


Abu’l Minhal communicated the following from Abu Barza: “When the Messenger of Allah 
(p.b.u.h.) led the fajr prayer, each of us could recognize who was sitting next. 94 ” 

This means that the brightness emerging on the horizon, reached inside the masjid. 

Abu Jafar At-Tahavi communicates the words of Ibrahim An-Nahai by saheeh chain of 
narrators: 


“The companions of Muhammad (p.b.u.h.) have not agreed upon anything else as firmly as 
they did on tanweer” 95 . Tanweer is the spreading of light that provides seeing 96 . 


91 Makayis al-lugha Ait. 

92 Ibrahim Mustafa, Ahmad az-Zayyat, Hamid Abdulqadir, Muhammad an-Naajjar, al-Mujam al-wasit, Art. ,_« . Dar ad- 

da’wa, v. I, p. 505. 

93 Tirmidhi, Mawakit, 1. 

94 Bukhari, Mawakit as-salah 11. 
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Q7 

According to Hanafi madhab, fajr is the whiteness that spreads on the horizon . In the mean 
time, the horizon becomes clearly visible . 

Since this whiteness is above the red band, what they say does not contradict to common 
opinion. 

Imam Malik answers a question as follows: “I have been thinking this for a while: As 
whiteness rises before the fajr, but it does not prevent the fasting from eating until the 
whiteness spreading along the horizon emerges. As a matter of fact, the whiteness that 
remains after the disappearance of red shafaq, does not prevent performing the isha ’ 

99 „ 

prayer. 

Ibn Qudamah from Hanbalis says: “The fajr prayer time begins by the rise of the second 
shafaq; there is consensus (ijma) on this. The information about times proves this. The second 
fajr is the whiteness expanding on the horizon. It is called fajr as-sadiq since, it gives you 
absolute information about the ‘subh ’. Subh combines the whiteness and redness. That is why 
a person who has red and white skin is ccdlecl asbah = pLd . 1(1(1 ” 

Imam Shaafi says: “When the second fajr emerges horizontally, the fajr prayer can be 
performed. Anyone who offers the prayer before fajr is horizontally apparent, repeats it when 
he is satisfied that it became apparent, so that he finishes his prayer as it is still twilight. 101 ” 

Abu’l Fadl Salih, the son of Ahmad b. Hanbal asks about the fajr which forbids the fasting 
ones from eating and drinking. Ahmad B. Hanbal says: “There are two fajrs. One spreads 
verticcdly, the other horizontally. The one that forbids eating and drinking is the horizontal 

r ■ 102 „ 

fajr. 


95 Abu Jafar at-Tahawi (d. 321 h.), Sharh al-mean al-asar (Yusuf Abdulrahman al-Mar’ash divided into chapters, sub-sections 
and enumerated the hadiths.) 1414/1994. 1/184. 

96 Mufradat ijUaAl ^ <-yjZ\ 

97 Sarakhsi (d. 483 h.), al- Mabsut, 1/141. 

^ jtzix Jl j-*j 

98 Al- Kasani (d. 587 h.), Badai al-sanai, 1/155. 1406/1986. 

99 Malik b. Anas (d. 179 h.), al- Mudawwana al-kubra, Dar al-kutub al-ilmiyah, 1994/1415, v. I, p. 265. 

100 Ibn Qudamah (d. 62 h.) al-Mughni, Kahira 1968/1388, v I, p. 279, 529. Paragraph. 

101 Shaafi, al-Umm, v. I, p. 93. 

107 Ahmed b. Hanbal, Masail al-Imam Ahmad b. Hanbal (d. 241h.) (narration of his son Abi’l-Fadl Salih (203/266 h.)) India, 
v. Ill, p. 202, paragraph 1653. 
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III. PRAYING AND FASTING IN POLAR REGIONS 

As the sunrays are continuously incident at 90 degrees at the equator, the duration of days and 
nights are nearly equal. In summer, the length of days and nights are also equal at the poles. 
The permanence of the duha and elimination of the night’s indicatorship, cannot be used as 
evidence for claiming one of them to be shorter or longer than the other. This equality 
continues throughout the salat tropic where the sun never sets. 

In the winter, the duration of the daytime beyond the salat tropic, depends on the incoming 
rays. 


A. DHUL-QARNAYN IN POLAR REGION 

In the following verses, it is told that Dhul-Qarnayn had been to places where the sun did not set: 

JSj dUiS - . I^L- I Q ^ 

iiP AjU Uj klzp-l 


“Then he (Dhul-Qarnayn) followed a way until he reached the place where the sun did not set. 
He saw that the sun rises above a people but We did not set any barriers between it and the 
people. There it is; We surely knew all about that people.” (Al-Kahf/ The Cave 18:89-91) 

The expression Matli’ash-Shams, is the place where sunlight is received from the top 103 . 

Having no barriers in between, means that the sun revolves continuously. Such a place is where “the 
sun does not set”. 

The expression = talaa ala” is used for a thing viewing from the top 104 . Since the sun does not 

rise from the top but the horizon, the word matli’ cannot be used as ‘the rising place of the sun’. 
Also, the observer sees the rising place of the sun, but cannot see the people living there. Dhul- 
Qarnayn cannot understand the absence of a barrier between such a distant people and the sun. 

The scholars of exegeses also used the word for a place where the sunlight is received from the top, 
but they could not resolve the issue of barrier. In the exegesis of Tabari, the following commentaries 
were added: 

a. “The place where that people lived was inconvenient to build houses. They used to dive when the 
sun rose and they used to pasture when it set, like the animals did. ’’ 

This is obviously not possible. Nobody can stay in the water the whole day. Also, no human being can 
feed on pasturing like animals. 

b. “They did not build any houses. They used to enter the cavities in the ground or they used to swim 
from sunrise till the sunset, because there was no mountain there. Once an army arrived there, the 
people said: “The sun does not rise above you while you are here. ” “Then, we wait here until it does... 


103 Lisan al-Arab 

4_J_P 

104 

(915 / 2 ) a*JJI o<>j>- 
cililp JjLs J^Ip ciD iL 

(99 / 2> Ailll 

(90 ^^JlP lij ^ ^5^ 5'*-^ ■**!' AilP ^Uaj I ^\ \a^ 
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What is this heap? ”, they said. “These are the corpses of the army on which the sun rose; they all died 
here. ”, people answered. The army cleared off immediately. ” 

The sentence “The sun does not rise above you while you are here.” supports that the place is a polar 
region, describing the days when the sun does not rise. 

c. “These are black people 105 . ” 

Muhammed Hamdi Yazir of Emil says: 

“They do not have buildings, not even clothes. They burn under the sun. There are likewise naked 
people in Sudan and Australia, even today ”. 

All the Bedouins and nomads are in this situation. It cannot have been meant by this verse because, 
such people can be met everywhere. 

The common ground of these interpretations is that, math’ al-shams, is not ‘the rising 

place of the sun’, but ‘where the sunlight is received from the top’. In such a place, the barrier between 
the sun and the people is the darkness of the night. If darkness is absent, then that place becomes 
where the sun does not set. 

Dhul-Qamayn is an orderly servant of Allah. Since Allah commands five times of prayer to all 
prophets, it is unthinkable that he did not use to pray. 

Ones living in and close to the Polar Regions, are also responsible for all types of worship. They have 
no privileges or responsibilities different than other people. The main issue is getting to know this 
subject well and complying with the rulings of Qur’an on it. 

B. THE TROPIC OF SALAT 

Since the Earth inclines to one side once a year and to the other side once a year like a cradle, the 
sunrise and sunset points continuously move northwards from the 21 st of March on. After the 26 th of 
June the sun does not set beginning with the latitude 66°.33’. The time when the sun approaches the 
horizon at most is 12 o’clock at night in local time. It is the exact north. The angle between the sun 
and the observer is 0 degree at the beginning. It increases by one at each latitude and becomes 23 
degrees, 27 minutes at the northern pole. 

In the meantime, the sun gets out of sight in the southern polar region beginning with the latitude - 
66°.33’. The sun is closest to the horizon at noontime here. At that time, the angle between the sun 
and the horizon is 0 degree. This angle decreases by one at each parallel towards the southern pole, 
and becomes 23 degrees, 27 minutes at the pole. 

The opposite of this situation, occurs at southern and northern Polar Regions on the 21 st of December. 
Nights with sun and daytime without sun, occur in these regions in some part of the year. 

June 21 st and December 21 st are the days of solstice. Therefore, 23°.27’ north of equator is called the 
tropic of Cancer, and 23°.27’ south of equator is called the tropic of Capricorn. At these dates, 
conditions of solstice are met also in the Polar Regions. Days draw in beginning with the 21 st of June 
and daytime without sun approaches. Daytime extends from the 21 st of December on, and keeps 
extending until sunny nights occur. Since the rulings of Qur’an are different about these regions, 23 
degrees 27 minutes below of both poles, that are ±66°.33’ latitudes, are called the tropics of salat. 

At these dates, brief sunrises and sunsets occur from the tropics of salat up to the latitudes of ±45°. 
The sun seems to be passing behind a mountain. Since this is not a real rise or set, the effect of the 


105 Tafsir Al-Tabari 18/100-101. 
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salat tropic is seen up to the latitude of 45 degrees. The change from latitudes ±66°.33’ up to latitudes 
±45 degrees, is equivalent to the change from equator to latitudes ±45 degrees. There are four main 
measures of the time calculations to be applied on these regions. 

1. Sun is not mentioned in the descriptions of day and night for these regions. The Glorified 
Allah informs us of this as follows: 


\jilicij tj* I j JcAxj JilJI Ail JilJI LJbe»-j 

\ S S s s 

obJLjai JSj oLl>J \j JliAp 


“And We have made the night and daytime two signs, and We eliminated the sign of the night, 
while We have made the sign of the daytime being illuminating; that you may seek bounty from 
your Lord, and that you may know the count of the years and the calculation: all things have We 
explained in detail.” (Al-Isra/ The Night Journey 17:12) 

People assume the sun as the indicator of night and daytime. It is called night when the sun is below 
the horizon and daytime when it is above. Daytime is bright since the sun is apparent and night is dark 
since it is not. Since Allah eliminated the indicator of the night, not every night has to be dark 
everywhere. The sun may be above the horizon and may eliminate the darkness of the night, since 
there is not an indispensable indicator of the night. 


The indicator of daytime is ‘being illuminating’. It is a characteristic of daytime, not the sun. Besides 
the verse above, ‘being illuminating’ is mentioned in three more verses as the characteristic of 
daytime. One of them is as follows: 




“He is the One who made you the night that you may rest therein, and has made the daytime 
illuminating. Verily in this are signs for those who listen.” (Yunus/ Jonah 10:67) 

Other two verses are An-Naml/ The Ant 27:86 and Al-Mu'min/ The Believer 40:61. 

Regarding ‘being illuminating’ as a characteristic of daytime, withdraws the sun from being the sign 
of the daytime. Then, night and daytime must be re-defined, and sun must be left out of their 
descriptions. 

In fact, polar region inhabitants have found out this by their own fitra (disposition), and separated the 
days when the sun does not set below the horizon into two groups as daytime and night. Partially or 
completely sunny days have been called ‘white nights’. The brightness formed by the reflected sunray, 
is called daytime when the sun does not partially or completely rise. If it were for some scholars from 
that community, they would have understood the related verses and ended the disturbance of worship 
times. 


Related verses were not understood so far, since no Islamic scholars lived in Polar Regions. This issue 
was mentioned under the heads of “Indicator of Daytime” and “Indicator of Night”. 


2. The measures for the manazil (stages) of sunrays in other regions, are applied on to these 
regions, too. The Glorified Allah commands: 


tiJLJi ill! Jji>- U Sap \jX\jci Jjbjo SjAij IjjJ gj*i»- (^aJI j ■* 

jjiJju p '(Si obVl gj.2a.dj JjiJL 
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“It is He Who made the sun to be a source of light and the moon to be a reflector of light, and He 
who measured out stages for it (the sunlight); that you might know the count of years and the 
calculation. Nowise did Allah create this but pointing out the truth and righteousness. Does He 
explain His Signs in detail, for a group of people who know.” (Yunus/ Jonah 10/5) 

Detailed explanation of this verse was given above. 

The expression ‘that you might know the count of years and the calculation’ in the verse, is mentioned 
in Al-Isra 17:12, too. Although the sun is left out of the definitions of night and daytime, the stages 
(manazil) of the sunlight, that is, the circular path it follows and the angles between the sunrays and 
the earth, are taken as the basis for calculation. The basis is not the sun itself, but its stages (manazil). 

The following part of the verse redirects us to other verses related to measures of time: 

by&t p*} J-rMe 

“He explains His Signs in detail, for a group of people who know.” (Yunus/ Jonah 10:5) 

3. Daily worship and resting times 

They are separated into two groups as night and daytime. When the sun is not anymore a measure for 
the night or daytime, and the stages of the sun become a measure, we find the measures for those 
stages in Qur’an, too. 

a. Dhuhr (Noon) 

While expressing the prayer times, Qur’an only mentions the Sun for the Dhuhr. Dhuhr starts when the 
sun declines westwards from its peak point at noontime. 

i )ijJjJ sSuji pii... 

“Keep up the prayer from the westwards decline of the sun...” (Al-Isra/ The Night Journey 17:78) 

The westwards decline of the sun, means crossing the meridian. The easiest thing to calculate is this 
passing even though the sun does not rise or set at all. If we are to observe this time in places where 
the sun does not set, we wait for the shadows to head for the east. For the places where the sun does 
not rise, we understand the time of dhuhr as the aura of the sun heads westwards. 



Noontime in Tromso when the Sun does not rise. The aura of the Sun is clearly visible to the eye. 
b. Afternoon Sleep (Qaylulah) 

Allah Almighty created the mankind suitable for sleeping in the night and the afternoon. Both in these 
times, we relax and lose our attention. A siesta makes us rested and refreshed; and also helps us 
practice the night prayers easily. Allah Almighty ordains for resting and the times of sleep as follows: 
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Ji & fa fa\ I fa fa\j fafa fa fafa I fa fa l# is 

Vj oIjJp j-LIaJI Aii ^ <1)ji-viJ o'%^9 

fsf^~ OljVl illl lj~& dyjs^ jj^jAS (_5^ ji^yaju jiivdc’ (1) ( ^AJl*S C-^" 


“Oh you who believe! Let those whom your right hands possess, and the (children) among you 
who have not come of age ask your permission (before they come to your presence), on three 
occasions: before dawn prayer; the time when you take off your clothes in the afternoon; and 
after the isha’ prayer. These are your three times of undress. Outside those times it is not a sin 
for you or for them to move about attending to each other. Thus Allah makes clear the signs for 
you for Allah is All-Knowing and judges rightly.” (An-Noor/ The Light 24:58) 

Noon time should allow us to pray and rest for a little while. 

c. Asr 



Noon A .st Maghrib 


The shadow when the sun is at the peak point is called fay zawal. Asr begins when every object has a 
shadow of its own length after substracting the fay zawal. This time can be calculated easily because 
the sun would be just in the middle of noon and maghrib. For the places where the sun does not set, 
the western point is the point that the sun sets on the 21 st of March or the 21 st of September. The 
daytime and the night are of equal length in these places, since there is no reason to assume one of the 
two is longer from the other. 

For those places where the sun never rises, asr begins when the aura of the sun passes from the middle 
point between the noon and the maghrib. In these times; days are bright but short, nights are dark but 
long. 

d. Maghrib 

For the places where the sun does not set or sets for a short time, it is necessary to base on the noon 
time and accept the beginning of maghrib when the sun travels 90° from noon to the west. There is no 
other measure for calculation. 

This is also easy to observe. A T square is placed facing the side of the sun. When the shadow passes 
the eastern point, that means the sun passes the western point, and the time for maghrib begins. 

For the places where the sun does not rise, night starts with the darkening of eastern horizon, just like 
in a mountainous terrain where the beginning of the night is understood by the same event. 

The Messenger of Allah (p.b.u.h.) says: 

pjLai 1 Aas O-ilc-j 4jlgJl ( J~Ul J-sl I^J. 
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“When the night shows its face, and the day turns back on you, and the sun sets, the fasting one makes 

i- „106 

dinner. 

This hadith explains the maghrib both for the mountainous terrains and for the places where the sun 
does not rise. 

It is important that the sun is not being mentioned in the verse regarding fasting. Allah Almighty 
ordains: 

“Complete your fast till night-fall. ” (Al-Baqarah/The Cow 2:187) 

If it was said “till sunset”, then it would be impossible to fast in the tropic of salat. 

e. Isha’ 

Time of isha’ begins with the disappearance of first shafaq (the mixing of red lights and white lights). 
At this point, the sun would be 8.5° below the horizon. This issue has been explained in the related 
parts. 

We have observed the disappearance of shafaq in Tromso when the sun did not use to rise and we 
confirmed that the sun was 8.5° below the horizon at that time. A new journey is necessary to see the 
situation in the further northern places. 

For the places, where the sun does not set or sets for a short time, isha’ enters when the sun travels 
98.5 degrees towards the west after crossing the meridian. If it is to be observed, a T square is placed 
on the ground. The distance between the west and the north is divided into five. When the sun crosses 
one fifth of that arch the time of isha’ starts. 

f. End of Isha’ 

The name for the darkness of the night in the Qur’an is ‘Ghasaq Al-Layl’. It is the end of isha’, 
because the Glorified Allah ordains: 

Jj.-JSUJIpSl... 

“Keep up the prayer ... until the darkness of the night” (Al-Isra/ The Night Journey 17:78) 

In Arabic, the word ‘ghasaq’ comes with two meanings. One of them is the time when the second 
shafaq disappears and the darkness becomes denser. 107 According to the observations we made, the 
sun would be 17° below the horizon at this point. 

The real meaning of ghasaq is chilliness. For the places where the sun does not set, it is the time when 
the sun moves 107° from the meridian and the chilliness of the night starts. 

There are two more words from the same origin, ghasiq (j^Ult) and ghassaq (jL^ill) in Qur’an. 
Zajjaj 108 said al-ghasiq means cold and the night is called al-ghasiq because it is colder than 
daytime. 109 From the same origin al-ghassaq is said to mean blackfrost (jij^ 3 1 ' = az-zamhareer). 110 
These verses confirm that meaning: 


106 Muslim, Siyam 51 - (1100). 

107 Zamakhshari, op.cit.,v. VII. p. 339. 

los Ibrahim b. as-Sirri b. Sahl Abu Ishaq az-Zajjaj, d. 311 h. 

109 Muhammad b. Ahmad b. Al-Azhari, al-Harawi, (d. 370 h.), Tahqiq. Muhammad Iwaz Mur’ib 0_p jup^.), v. VIII, p. 

31-31. Beirut, 2001, 

110 Al-Tabari prefers this meaning in his interpretation. See ftn. 56 
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“There it is; indeed, for the transgressors is an evil future, Hell... across which they will 
burn. What an evil place to dwell! There it is; so let them taste what is very hot and 
ghassaq (very cold). Similarly, many other pairs of punishments.” (Sad 38:55-58) 

“many other pairs of punishments” means that hameem (h^) and ghassaq j s a pair Q f 

punishments. Hameem means very hot. and ghassaq means very cold. Ibn Abbas said for the ghassaq, 
“it is so cold that it bites” 111 . One verse is as follows: 


is Up j iij*p- *yi Vj iijj 14J 0 jSjJi 


“They will not taste therein any coolness or a drink. Except what is very hot and very cold.” 

(An-Naba'/ The Great Tidings 78:24-25) 

Due to these verses, ghasaq al-layl is the end of isha’, and the time when the chilliness of the night 
starts at white nights. 

g. Time of Sleep 

Ghasaq al-layl is the time of sleep and rest, stalling with the darkness of the night and lasting until the 
(true) fajr. The Messenger of Allah (p.b.u.h.) did not like sleeping before isha’, and talking after it." 2 

It is prohibited to enter someone’s presence without taking permission after isha’. Let us repeat the 
verse above as it is very important. 


“O you who believe! Let those whom your right hands possess, and the children among you who 
have not come of age ask your permission (before they come to your presence), on three times: 

before fajr prayer; the while ye doff your clothes for the noonday heat; and after the isha’ 
prayer: these are your three times of undress. Except these times, there is no sin for you or for 
them to move about attending to each other. Thus He makes clear the signs to you. Allah is The 
All-Knowing and judges rightly.” (An-Noor/The Light 24:58) 

This verse informs that there should be enough time to rest between the isha’ and the fajr prayer. 

h. The Time for Tahajjud 


The night prayer (tahajjud) is practiced after sleeping for a while in the night and waking up before the 
true fajr. Allah Almighty made this prayer obligatory for His Messenger: 


ISliS dijj dliisi <1)1 ^j-Ip di) SiiU 4 j J 4 UI 


“And wake up for prayer in some part of the night as an additional obligation for you: It may be 
that your Lord will raise you to a station of praise and glory!” (Al-Isra/ The Night Journey 17:79) 

This prayer is not obligatory for other Muslims, however it is strongly encouraged in these verses: 


111 Alauddin Ali b. Muhammad b. Ibrahim b. Umar ash-Shaykh al-Hazin, (d. 741 h.), Tahqiq Tashi Muhammad Ali Shakhin, 
Beirut, 1415 h. V. IV, p. 45.(4/45) 

112 Bukhari, Adhan, al-Kiraat fi’l-fajr 104; Muslim, al-Masajid and mawadi as-salah, 235 - (647) 
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^4 hj^t y (*-*J ffij '^4^ \jj>- '•k 'M Zfi, jd ujj, 

OjjiAlo j5-*bSjj L«-jj lisJsj lij>- 0 


“Only those who believe in Our verses, when they are reminded with them, fall down in 
prostration and exalt with praise of their Lord without arrogance, for He makes everything so 
beautiful. They stay away from their beds; they supplicate their Lord in fear and aspiration, and 
from what We have provided them, they spend.” (As-Sajda/ The Prostration 32:15-16) 


JliltJiU JJJI a^Su tiijj jPJil jS"SIj 


“Keep the name of your Lord on your mind through day and night. And during a part of the 
night prostrate to Him; and exalt Him during the long part of the night.” 

(Al-Insan/ The Human 76:25-26) 

Al-Kashshaaf interpreted this part of the verse as “Pray the tahajjud during the long part of the 
night”. 113 

As it is explained in the regarding section, the Qur’an separated the night into three parts. First part is 
the time for the prayers of maghrib and isha’, and consists of 17° within the manazil of the sun. Third 
part is the time of fajr, which consists of 8.5° within the manazil. Second and the middle part is the 
tahajjud which is the longest paid of the three. Sahar is also a part of it and has a manazil of 8.5°. As 
this part is the longest part of the night, it should last more than 17° in the manazil. If we accept the 
ghasaq al-layl at least 9°, the middle of the night lasts at least 17.5° in the manazil, and becomes the 
longest part of the night. 

That is to say, from sunset till sunrise, the manazil of the sun should be at least 17+17.5+8.5=43°. This 
means that the sun should be at least 21 degrees 30 minutes below the horizon while it crosses the 
meridian. This occurs at 45° latitude on the 21 st of June. Therefore, this latitude is the last point from 
the poles that the measures of the Qur’an for the night, occur in this date. From poles to this point, the 
calculation of prayer times, should be made according to the sun’s manazil instead of the sun itself. 
For separating this area from the other part of the Earth, we use the term “Tropic of Salat”. 

i. Sahar 


Time of Sahar is the time between the end of the night and the true fajrs. Sahar, in Arabic signifies the 
mixing of the first white lights of the day with the darkness of the night. In this time, both the signs for 
night and daytime can be seen. 114 

Time of sahar is like the time of isha’. The time of isha’ starts with the mixing of red lights and white 
lights in the western horizon, and continues till the last bit of sunlight leaves the horizon. The sun 
would be 17° below the western horizon at this time. Similarly, sahar starts when the sun is 17° below 
the eastern horizon. At this time, very little illumination in the eastern horizon can be seen. 115 The 


113 Kashshaaf, op. cit.. v. IV, p. 675 

The word sabbih Qpi) is used for the optional (nafilah) prayers in Qur’an. This matter will be reviewed in the section about 
times of nafilah prayers. 

114 Qurtubi, Muhammad b. Ahmad, al-Jami al-ahkam al-Qur’an, v. XVII, p. 144, Kahira, 1384/1964. 

115 Jawhari, Ismail b. Hammad (d. 393 h.), al-Sihah, Art. j>^.. (thk: Ahmed Abdulgafur Atar), Beirut 1407/1987. 

jjUi j 
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illumination increases until the red lights and the white lights are clearly separated from each other. 
Because of the similarity between sahar and fajr, sahar has been called ‘fajr al-kazib’, meaning ‘the 
false fajr’. 


We are encouraged in Qur’an to beg Allah for forgiveness especially at this time of the night. 
Regarding verse is as follows: 


OjjijcLij jjjk j U J4UI 1 jj\S 


“They sleep so little by night and they beg for the mercy of Allah at times of dawn.” 

(Adh-Dhariyat / The Winnowing Winds 51:17-18) 

The time of sahar is also the time for fasting Muslims to make their early breakfast, 
j. Fajr Prayer and Time of Fajr 

The lights which seem like a dome and consist of mixed colors at sahar time, start to dissociate and 
spread along the horizon as the end of sahar approaches. When the blackness of the land, the red light 
band and the white light band are separated by certain lines; the time of (true) fajr starts. At this time, 
the sun would be 8.5° below the horizon. For the places where the sun does not set, this time starts 
when the sun approaches the eastern point by 8.5°. If it is to be observed, one should place a T square 
to ground and wait for the shadows to travel four fifths of the circle from the south to the east. When 
the shadows cross the western point, that means the sun passed the eastern point, and should be 
accepted as the sunrise and the beginning of the day. 

At the times when the sun did not set in Tromso, the fajr started as the sun was 8.5° below the horizon. 
To accept it as the beginning of the day, one should wait for the lights of morning to reach the western 
point. We need to make a new observation to be able to calculate this exactly. 


4. Protecting the Balance (Mizan) 


Mizan, as mentioned in the “Concepts” chapter, means balance. Allah Almighty ordains: 

Vj JaJJjJb OjjJl IjAjilj . IjAkj Vi • OljjJi j 


“And the sky, He raised it up, and set the Balance. So weigh with justice, and skimp not 
in the Balance” (Ar-Rahman/ The Endlessly Beneficent 55:7-9) 

There are two reasons for the sign of night to be eliminated. One of them is “to seek the bounty from 
the Lord”. This bounty has both the physical and the spiritual aspects. The physical side arises from 
the axial tilt. If not for the axial tilt, the sun would always warm a specific area, unable to give enough 
heat to the other parts of the Faith. The seasons would not exist and the natural balance would be 
disrupted. On the other side the axial tilt has changed the definition of day and night. 

The cause of removing the sun as the main sign of the daytime, is for us “to know the count of the 
years and the calculation”. In this case, while we make the calculation for the prayer times, we should 
look out for it to provide us the seeking for Allah’s bounty with no obstacle. Namely, while the night 
time is being calculated, the sun itself should be ignored and it should be ensured that the Muslims in 
the region are able to wake up at midnight and pray, beg for mercy of Allah before fajr, and have the 
early breakfast in Ramadan. Allah Almighty ordains for his spiritual bounty as follows: 
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4Ul |jd*sJ< LiSj |» j‘»-l £U^-J ^lp tljLif 3 jL» ^JJlj 4i)l Jj*ij 

L5? (4&J (*4& Q* (*-£*>>-j L5? (*- A '-*r? 

IjJl^Pj IjXiT ^jJlJl iUl JtPj jli£3l Ja>«ul ^IjjJl u^>«ju Aij-i Jai*X2»U ojjU otlaji 

Lt-jaP 1)4*'!J OjA*. > !»■$■»< oI^JUaII 


“Muhammad is the Messenger of Allah; and those with him are stern against those who conceal, 
merciful among themselves. You see them bowing and prostrating, seeking bounty from Allah 
and I His | pleasure. Their mark is on their faces from the trace of prostration. That is their 
description in the Torah. And their description in the Gospel is as a plant which produces its 
offshoots and strengthens them so they grow firm and stand upon their stalks, delighting the 
sowers - so that Allah may enrage by them the disbelievers. Allah has promised to those who 
believe and do righteous deeds among them, covering up their misdeeds and a great reward.” 

(Al-Fath / The Conquest 48:29) 

If the times of prayers and fasting are calculated in accordance with the measures of Allah, both the 
Muslims would be able to seek the bounty of Allah wherever they are, and the non-Muslims would be 
encouraged for Islam. 

The second reason mentioned in the verse is “to know the count of the years and the calculation”. 
Therefore, we must believe in the existence of night and daytime at every place on earth within 24 
hours and to make the calculation according to the measures in Qur’an. 

The Balance is disrupted because of defining the night and daytime regarding the sun. The Presidency 
of Religious Affairs in Turkey, changed its calendar according to the 06/10-11/2009 decision of the 
High Council of Religious Matters taken about “the prayer times beyond the 45 th latitude”. As an 
example, two different calendars published the same year for Helsinki (60°) is as follows: 


Date 

Fajr 

Sunrise 

Dhuhr 

Asr 

Maghrib 

Isha’ 

23.08.2009 

1.54 

5.48 

13.30 

17.23 

21.00 

22.38 

23.08.2009 

4.18 

5.48 

13.30 

17.23 

21.00 

22.20 


The time of fajr was extended for 2 hours and 24 minutes without relying on any verses or hadiths. 116 
The calendar of Rabitat al-alem al-Islam for the same date is as follows: 117 


Date 

Fajr 

Sunrise 

Dhuhr 

Asr 

Maghrib 

Isha’ 

23.08.2012 

3.20 

6.06 

13.37 

17 32 

21 06 

11.37 


The calendar of Tatar Turks who live in Helsinki is as follows: 


Date 

Fajr 

Sunrise 

Dhuhr 

Asr 

Maghrib 

Isha’ 

23.08.2010 

4.41 

6.31 

- 

- 

20.14 

22.30 


116 Special thanks to Yakup Yilmaz who sent us this information on 24th of April, 2011. 

117 www.islamicFinder.org 
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None of these are based on a verse or hadith. 

Three consecutive days in the calendar of Rabita for Tromso, Norway is as follows: 


Date 

Fajr 

Sunrise 

Dhuhr 

Asr 

Maghrib 

Isha’ 

15.01.2012 

5.35 

7:19 

11:54 

14:09 

16:28 

18:07 

16.01.2012 

6.12 

11.23 

11.54 

12.00 

12.25 

17.24 

17.01.2012 

6.10 

11.09 

11.54 

11.58 

12.40 

17.27 


These following statements are remarked in the ground of this decision of the High Council of 
Religious Matters: 

1. Prayer is one of the five pillars of Islam, and a duty for Muslims which is to be practiced at certain 
times within a day. Allah Almighty commands: “Indeed, the prayer has been decreed upon the 
believers within specified times” (An-Nisci/The Women 4:103). Therefore the time is one of the main 
conditions for prayers. Hence in normal conditions, it is not permitted to practice the prayers before 
or after its defined time. Prayer times which are concisely mentioned in Qur’an [al-Baqarah (2): 
238; Hud (11): 114; al-Isra (17): 78; Rum (30): 17/18; Qaf (50): 39/40; al-Insan (76): 25/26] are 
clarified by the hadith and practices of the Prophet. Within the narrations from the Prophet, we are 
given some atmospheric measures which originate from the rotation of the earth; such as dawn, 
sunrise, westwards declination of the sun at noon, shadows being either the same or twice as long as 
the objects other than fay-zawal at noon, sunset and the disappearance of the twilight at the western 
horizon. 

2. At times and places where the ordinary measures of prayer times occur, the prayers will be 
practiced according to those times in Sunnah. For the places in which these measures occur partially 
or not at all, all of the fcitwci commissions in the World agree upon practicing the prayers by 
“assessing” the times. However, there is no consensus on any methods of assessment till now. 

It seems that the Presidency did not rely on any basis while making this change. The members of The 
Council could bring forward the time of fajr much earlier if they wanted. 

It cannot be accepted for Allah Who stipulated specific times for prayers, not to create those times in 
certain areas and pass on His authority to a group of people for estimating and determining them. 

As it is seen, the Balance in the issue of prayer times is completely disrupted. But if the four measures 
of Qur’an are respected, there should be no obstacle to calculating the local prayer times in the Tropic 
of Salat. I pray to Allah Almighty, to make this work successful and efficient. 


Prof. Abdulaziz BAYINDIR 
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Follow our research articles and fatwas on this and other subjects: http://www.islamandquran.org 
Find out the prayer times in our calendar; install it on your mobile: http://www.sulevmaniyecalendar.com 
Follow us on Facebook: http://www.facebook.com/pages/Islam-And-Quran/185207884834659 
Follow us on Twitter: @Islam_And_Quran 
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